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INTRODUCTION

Francis Hutcheson is considered by many scholars to be the father of the
Scottish Enlightenment. His thought variously influenced leading figures
in eighteenth-century Scotland, such as David Hume, Adam Smith, and
Thomas Reid, in the rest of Europe, and in America. Hutcheson, like
Shaftesbury and other neo-Stoic philosophers, viewed philosophy, not as a
mere theoretical exercise, but as having a practical function. His argument
for a virtuous life and for an active involvement in public life was based on
his belief in the benevolence of God, the harmony of the universe, and
men’s sociable dispositions. Hutcheson had the great merit of turning
Shaftesbury’s aristocratic language into clear and concrete prose that well
matched the empirical turn of mind in eighteenth-century Britain and
could be understood by a wide readership. Hutcheson criticized the pes-
simistic account of human nature inherent in the legalistic conception of
morality and justice in seventeenth-century Protestant theology and
jurisprudence.

Philosophiae Moralis Institutio Compendiaria was aimed at university stu-
dents and had a large circulation within Scottish universities, Irish and En-
glish dissenting academies, and American colleges. The aim of the text was
twofold: on one hand, to put forward an optimistic view of God, human
nature, and the harmony of the universe; on the other hand, to provide
students with the knowledge of natural and civil law required by the uni-
versity curriculum.

This work was preceded by An Inquiry into the Original of our Ideas of
Beauty and Virtue (1725), a work largely influenced by the thought of Lord
Shaftesbury and Richard Cumberland and reacting to the skeptical moral
teaching of Mandeville’s Fable of the Bees; and by An Essay on the Nature
and Conduct of the Passions and Affections. With Illustrations on the Moral

X



X INTRODUCTION

Sense (1728), an answer to his critics. Hutcheson considered the two /7-
quiries on beauty and virtue, the Essay on passions, and the //fustrations to
be complementary and referred to them as “the four treatises” which con-
stituted his moral teaching. From 1725 to 1742 he carefully made additions
and corrections to these works, a sign that he never judged them to be sur-
passed. However, Hutcheson’s moral thought is also presented in his Phi-
losophiae Moralis Institutio Compendiaria, published in 1742 with a revised
second edition in 1745—and translated into English with the title A Short
Introduction to Moral Philosophy in 1747—as well as in A System of Moral
Philosophy, published posthumously in 1755 by his son Francis, but already
circulating among his friends in 1737.

Therefore, we have three different versions of Hutcheson’s moral
thought, and scholars have always found some difficulties in explaining
their different aims and in finding consistency among them. In a celebrated
monograph of 1900, William Robert Scott argued that there was a devel-
opment in Hutcheson’s moral thought and identified four phases, from the
Shaftesburian /nquiries, through the influence of Bishop Butler in the Essay
and [llustrations, to the Aristotelian Institutio, and finally to the Stoic Sys-
tem. However, given Hutcheson’s remarks in the preface to the Philosophiae
Moralis Institutio Compendiaria, it is more reasonable to consider this work
to be an elementary book addressed to the young who study at universities,
and not to a learned, adult public audience. Hutcheson was aware that
“many such compends have been published by very learned men,” but
added that “every teacher must use his own judgment on these subjects.”
He thought that the “method and order which pleased” him “most” was
“pretty different from what has of late prevailed,” and that it would “be of
use to the students to have in their hands an abridgement, containing the
method and the principal heads of argument, to recall to their memories
the points more largely insisted upon in their lectures.” Combined with
comments we have from William Leechman, James Wodrow, and William
Thom on Hutcheson’s teaching, these remarks clearly suggest that the /z-
stitutio mostly reflects Hutcheson’s “private” (that is, advanced) afternoon
lectures in Latin and were designed to help his students to elaborate their
theses, according to the custom of the time. Also, the evidence suggests that
his System of Moral Philosophy reflects his early morning public (that is,
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more basic) lectures in English.! As will be evident to the modern reader,
this does not mean that the /nstitutio and the System were not elaborate
works.

Hutcheson’s remarks may also help us solve some problems about the
order of composition of the two works. In 1737 he stated that the System
“has employed my leisure hours for several summers past,” and it is possible
that the composition of the /nstitutio dated to the same early years of his
teaching in Glasgow as the System since the second and third books seem
to be an enlargement of the /nstitutio. Some scholars have conjectured that
the Institutio, as well as Hutcheson’s Logic and Metaphysics, could even have
been composed during the twenties when he was teaching in the Dublin
Academy that he then ran. This could explain why he wrote Latin com-
pends in subjects he never taught in Glasgow.?

While it is possible that an early manuscript version of the Institutio
existed in the early thirties or even in the twenties, the first edition published
in 1742 might differ at least as much from it as the two published editions
differ from each other. In any case, a careful reading of the parallel chapters
in the Institutio and the System does not allow us to establish a definite order
of composition. In many cases the Systerz seems to enlarge on subjects al-
ready treated in the Latin work, but there are chapters of the /nstitutio that
present a more ordered and concise exposition than the corresponding
chapters of the System.

1. See Leechman’s cited Preface quoted by W. R. Scott, Francis Hutcheson: His Life,
Teaching and Position in the History of Philosophy (Cambridge: Cambridge University
Press, 1900), pp. 62—65. Cf., particularly, this sentence in Hutcheson’s letter to Tom
Drennan of June 15, 1741: “I . . . am adding confusedly to a confused book all valuable
remarks in a farrago, to refresh my memory in my class lectures on several subjects” (ibidem,
p- 114. Italics mine).

2. Cf. James Moore, “The Two Systems of Francis Hutcheson: On the Origins of
The Scottish Enlightenment,” Studies in the Philosophy of Scottish Enlightenment, ed.
M. A. Stewart (Oxford: Clarendon Press, 1990), pp. 57—58. See also J. Wodrow’sand W.
Thom’s Letters quoted by P. Wood in “‘The Fittest Man in the Kingdom’: Thomas
Reid and the Glasgow Chair of Moral Philosophy.” Hume Studies 23, no. 2 (1997),

pp- 280-84.
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The Institutio

Hutcheson found himself in the difficult position of having to instruct his
students in the principles and subtleties of natural and civillaw even though
he was a keen critic and severe judge of one of the most important systems
of such law, that of Pufendorf. In a letter to the London Journal of 1724,
he had criticized Pufendorf for his “grand argument” that “the belief of a
deity” “is true” “because it is necessary to support society.”® In his inaugural
lecture at Glasgow in November 1730, he castigated Pufendorf for his pes-
simistic account of the state of nature and for assuming that “men were
driven in society only for the sake of external advantage, and for fear of
external evils, but in opposition to their natural turn of mind and to all
natural affections and appetites.”™

Pufendort’s De officio hominis et civis (an abridgement of his De jure
naturae et gentium) was a standard text in the teaching of natural law in
Protestant universities, and Hutcheson keeps close to the order of Pufen-
dorf’s exposition while modifying its moral foundations. In Book III of
the Institutio Hutcheson accurately summarizes Pufendorf’s discussion in
Book II of De officio (the duties of the citizen). The contents of Book I of
Pufendorf’s De officio, on the duties of mankind or the law of nature, are
dealt with in two different books of Hutcheson’s work: In Book II of the
Institutio (Elements of the law of nature) Hutcheson refers to juridical no-
tions he derives directly from Pufendorf (law of nature, classification of
rights, acquisition and transferring of property, contracts, oaths, obliga-
tions, etc). In Book I he replaces Pufendorf’s legalistic ethics with the ethics
of his own Inquiry. The two first chapters are devoted respectively to the
description of human nature and its basic sociability, and to the summum
bonum or happiness and virtue, according to the Stoic perspective, espe-
cially as set out in Cicero’s De finibus and Tusculanae Disputationes, Books
4 ands.

3. The letter is reproduced in Francis Hutcheson: On Human Nature, ed. Thomas
Mautner (Cambridge: Cambridge University Press, 1993), p. 98. Cf. Pufendorf, Deofficio
hominis et civis, 1.2.10.

4. I quote from Mautner’s translation of Hutcheson’s Oratio Inauguralis, op. cit.,

p. 135.
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The first chapter of Book I, the longest of the Institutio, is a careful
description of the several powers of human nature. Hutcheson begins from
the peculiarities of the human body as compared with the bodies of ani-
mals, and passes to the external senses and to the faculties of understanding
and will, to concentrate his account on his preferred theme, the reflex or
internal senses. Different sections are dedicated to the sense of beauty, sym-
pathy, the moral sense, the sense of honor, and the sense of ridicule, as well
as to the affections and the passions of the soul. It is by the sense of beauty
that we receive pleasant perceptions in observing proportion, harmony or
grandeur, and novelty in the objects of nature or the fine arts. Sympathy
or sensus communis, as Hutcheson calls it following Shaftesbury, is the reflex
sense by which we rejoice in the prosperity of others, or sorrow with them
in their distress.

However, the most important sense is the moral sense or the “sensus
decori or honesti,” as Hutcheson calls it following Cicero,’ by which we
approve every action springing from benevolent affections or passions and
disapprove any contrary disposition. To the moral sense is connected the
sense of honor and shame which gives us pleasure or pain when others
approve or condemn our conduct. Hutcheson stresses not only the in-
nateness but also the supremacy of the moral sense over every other sense
and its authority in regulating our conduct. With this thesis, absent in the
first editions of the /nguiry, Hutcheson approaches the ethics of Butler,
where conscience has a hegemonic role. However, he explicitly opposes
Butler’s ethics when he considers benevolence to be as ultimate and basic
a principle of human conduct as self-love. Hutcheson carefully distin-
guishes, in accordance with Stoic and Ciceronian doctrine, between the
calm and rational desires and aversions inspired by these senses, and the
turbulent motions of the passions. The multitude of these instinctive
senses and desires is a proof “that man was destined by nature for action.”
Further, the stress on human industry, another Ciceronian feature, isa nov-
elty in the Institutio.®

5. In the English version, A Short Introduction to Moral Philosophy (Glasgow, 1747),
“sensus decori et honesti” is translated as “conscience,” a Butlerian term Hutcheson never
uses in the Institutio with reference to the moral sense.

6. Short Introduction, p. 15.
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In Book V of De finibus and in Tusculan Disputations Cicero discusses
whether virtue is the only good (the Stoic thesis) or we need also some
natural good, such as health or riches (the Aristotelian thesis). So the ar-
gument is about the relationship between virtue and happiness, and Cicero
says that we need some external prosperity. In the second chapter of the
first book of the nstitutio, Hutcheson considers the relationship between
virtue and happiness, or, more generally, between our senses and happiness.
Happiness and misery are the sum of pleasures and pains that differ ac-
cording to their dignity or quality and according to their duration. Con-
sidering in turn the external and internal senses and the pleasures we get
from them, he reaches the conclusion that “happiness consists in the virtues
of the soul, and in the continued exercise of them in good offices” together
with “a moderate degree of external prosperity,”” again a conclusion close
to the Stoicism of Cicero, mitigated by the teaching of the Peripatetic
school.

Three chapters are devoted to the duties of man toward God, other men,
and himself. In this way Hutcheson follows a common division, present
also in Pufendorf’s De officio but quite different in content from Pufendorf.
For example, Pufendorf’s chapter on the duty to oneself focuses on the
right to self-defense, but Hutcheson’s chapter is a warm invitation to the
practice of virtues and to the control of the passions, a duty we owe to
ourselves, if we want to be happy (cf. Chapter 2). The three chapters on
duties are preceded by a chapter dedicated to the classification of virtues,
according to the Platonic, Aristotelian, and Ciceronian division, into the
four cardinal virtues.

How is the ethics of moral sense of the first book connected with the doc-
trine of rights in the second book? From the beginning, Hutcheson’s ethics
has an antilegalistic feature that renders problematic its connection with
the natural law legacy. The conception that moral behavior depends on the
law of a superior who threatens sanctions debases morality, in Hutcheson’s
eye. Moreover, the moral sense discovers moral excellence in those actions

or characters that are inspired by benevolent intentions. Actions which

7. Ibidem, p. 56.
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spring from self-love or personal interest, as legal actions do, are indifferent
from a moral point of view. In each of his three works—the “four treatises,”
the Institutio, and the System—Hutcheson finds different ways to escape
from his impasse.

In the Institutio, Hutcheson attaches a moral value to the common good
of the system of human creatures. The moral sense makes us approve be-
nevolent affections; in combination with natural religion it lets us discover
a God provided with the same kind affections toward his creatures and,
possibly, an analogous moral sense. In this way the common good of the
system, as well as every action which contributes to it, acquires a moral
value. Every action that is morally innocent, even if inspired by interest or
self-love, and that contributes to the common good of the whole has the
status of a right guaranteed by the law.® So Hutcheson is able to arrive,
independently, at the notion of a “divine law of nature” that commands
us to worship God and promote “the common good of all and of particular
men and societies,” as well as at the notion of right “as a faculty or claim”
guaranteed by a law “to act, or possess, or obtain something from others.”°
An alternative way to arrive at the same conclusion is provided by Hutch-
eson’s moral calculus. This computation was first proposed in the /nquiry
in order to ascertain the degree of benevolence or virtue implied in any
action, moving from the idea that, cezeris paribus, there is a relation between
the degree of benevolence and the amount of good produced. Since the
aim of morally good affections is to maximize the common good, every
action that contributes to this goal has a moral value and therefore has to
be guaranteed by natural and civil laws.!! In this light, it makes sense that
Hutcheson puts forward the discussion of the state of nature in the second
book while Pufendorf treats it only in his book on government.

8. See K. Haakonssen, Natural Law and Moral Philosophy: From Grotius to the Scottish
Enlightenment (Cambridge: Cambridge University Press, 1996), pp. 77—78.

9. Short Introduction, p. 117.

10. Ibidem, p. 120.

11. These different lines of approach are present in all three works, but with different
empbhasis. If the deduction of the basic concepts of natural law from the ethics of moral
sense had been more straightforward, the order of chapters and sections might have been
the same in Hutcheson’s works.
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The natural condition of man is a state of innocence and sociability.
Hutcheson does not use the traditional term “state of nature,” but prefers
to call it a state of freedom, reacting, as Titius and Barbeyrac before him,
to the pessimism of Hobbes and Pufendorf. He distinguishes between per-
fect rights that are necessary to the survival of society and that must be
sanctioned by civil law, and imperfect rights that cannot be rendered a mat-
ter of compulsion in society without greater loss than benefit; he lists the
rights of individuals, such as rights to life, reputation, and private judg-
ment. The explanation of the origin of property and the method of ac-
quiring and transferring it is followed by contracts, the conditions of their
validity, and the obligations implied in speech and oaths. The concluding
chapters of the second book explain that recourse to violence is licit when
rights are violated. Hutcheson also enlarges on the rights of war and on the
ways in which controversies must be decided in the state of natural liberty.
In short, Book II touches upon all the subjects treated by Pufendorf in the
first book of De officio, and when Hutcheson deviates from Pufendorf, it
is in most cases under the influence of Gershom Carmichael’s annotations

to Pufendorf’s work, as we will see.

The third book of Hutcheson deals with the subjects treated by Pufendorf
in his second book. On the themes of marriage, parental power, and master-
servant relationships, Hutcheson stresses the equal obligation of man and
woman to fidelity in marriage and their equal partnership and authority in
the education of children, and he challenges the principles on which natural
jurists defend slavery. Every man is born free, and no just war can justify
slavery for the population or conquest of its territory. Hutcheson also chal-
lenges the violent origin of the state and espouses Pufendorf’s doctrine that
the state is founded on the consent of people expressed in three acts: (1) a
contract of union among citizens, (2) a decree of the people concerning
the form of government and the nomination of governors, and (3) a cov-
enant between the governors and the people “binding the rulers to a faithful
administration of their trust, and the people to obedience.”? As a state is
“a society of free men united under one government for their common

12. Short Introduction, p. 286.
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interest,” Hutcheson defends the right of resistance,'® even in the state
where the prince’s power has not been limited by the original contract. He
denies the existence and legitimacy of monarchies founded on a pretended
“divine right,” the patrimonial states, and is sarcastic about the subtleties
of inheritance in hereditary monarchies.'* He follows Locke in the division
of powers among the different organs of the state, Aristotle in his discussion
of the forms of government, and Harrington in stressing the importance
of the different forms of government and the necessity of some agrarian
law to moderate the amount of lands owned by a single citizen. According
to Hutcheson, the state has the duty, not only to provide for the safety and
prosperity of the citizen, butalso to provide for general religious instruction
and to promote all the incentives to cultivating the four cardinal virtues.
In the last chapters of the third book, on the laws of war, on treaties, and
on ambassadors, Hutcheson follows not only Pufendorf, butalso the Dutch
natural jurist Cornelis van Bijnkershoek; this is a sign, perhaps, that Hutch-
eson thinks his compendium fit for a larger audience than the students of
Glasgow or for Glaswegian students who have to complete their legal stud-
ies abroad.

Hutcheson and Carmichael

In his Preface Hutcheson declares that much of his compendium “is taken
... from Pufendorf’s smaller work, de officio hominis et civis, which that
worthy and ingenious man the late Professor Gershom Carmichael of Glas-
gow, by far the best commentator of that book, has so supplied and cor-
rected that the notes are of much more value than the text.”** In addition
to minor points that Hutcheson receives from Carmichael, there are basic
and deep agreements between the pupil and his former teacher. First of all
they agree on the two precepts in which the law of nature is summarized,'®
veneration of God and promotion of the common good, though Hutch-
eson does not want to start from the law of nature as a commandment of

13. Ibidem, p. 304.

14. Ibidem, pp. 303, 313, and 308—9.
15. Short Introduction, p. i.

16. Ibidem, pp. 117 and 244.
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God, but rather wants to derive it from his teleological recognition of prov-
idence and the powers of human nature. Hutcheson follows Pufendorf and
Carmichael’s theory of the original contract, concurs with Locke and Car-
michael that even in a just war the conquerors have no right to enslave a
nation, and concurs with Carmichael that most of the people in a con-
quered nation are innocent, that a slave is not property, and that children
of slaves are born free. He shares Carmichael’s defense of the right of re-
sistance and his strictures against the peculiar sanctity of the sovereign au-
thority and against the legitimacy of patrimonial states. Hutcheson’s chap-
ter on quasi-contracts'” is derived from Carmichael, and he clearly
acknowledges the implications of this doctrine for his view of the duties
of children to their parents, of orphans to their adoptive parents, and for
his polemic against slavery; he uses it also to state that the original contract
binds posterity without consent.'®

Hutcheson and Hume

Hutcheson received a copy of the first and second books of David Hume’s
Treatise of Human Nature from Henry Home early in 1739, and, months
later, Hume sent him the manuscript of the third book, Of Morals. Very
likely he received a visit from David Hume in the winter of 1739-1740.
Whereas Hutcheson’s reaction to the first two books was positive, differ-
ences appeared between the two men concerning morality.

We know of these differences through four extant letters from Hume to
Hutcheson. Whereas Hume had to defend himself against the accusation
of lacking “warmth in the Cause of Virtue,” he criticized Hutcheson for
founding the notion of “natural” on final causes.! Since they agreed that
morality is founded on sentiment and not on reason, they must also agree

17. Quasi-contract is a juridical fiction of Roman law through which a party acquires
an obligation to another party without an actual former agreement.

18. See Natural Rights on the Threshold of the Scottish Enlightenment: The Writings of
Gershom Carmichael, ed. James Moore and Michael Silverthorne (Indianapolis: Liberty
Fund, 2002), pp. xv—xvi and 117 note 17.

19. The Letters of David Hume, ed. ]. Y. T. Greig (Oxford: Clarendon Press, 1932),

Pp- 32-33.
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that “it regards only human Nature and human life” and that nothing is
known about the morality of superior Beings.?® They had a number of
differences also concerning the notion of virtue. According to Hume and
in contrast to Hutcheson, benevolence is not the sole or chief virtue, justice
is an artificial virtue, natural abilities like the accomplishments of body and
mind are virtues, and utility perceived through sympathy is the foundation
of merit. Hume also declared that he took his “Catalogue of Virtue from
Cicero’s Offices.” ™

In 1742 Hutcheson presented Hume with a copy of his Institutio Com-
pendiaria and received the fourth of Hume’s letters. While Hume reassured
Hutcheson on the purity and elegance of his Latin, he added some critical
reflections on particular points of Hutcheson’s book. He could notapprove
the distinction between calm affections and passions, Hutcheson’s adop-
tion of Butler’s hegemonic moral sense, his explanation of the origin of
property and justice, or his fear of deriving “any thing of Virtue from Ar-
tifice and human Conventions.” Moreover he repeated, asa common opin-
ion, that Hutcheson “limited too much” his “ideas of Virtue.”

Did Hutcheson answer Hume’s criticisms? The first edition of the /n-
stitutio is already in many ways an answer to Hume. The first chapter of
the first book presents a teleological approach to ethics that we cannot find
in the earlier “four Treatises,” and the first chapter of the second book cul-
minates in two general laws of nature, where the first states, “God is to be
worshipped with all love and veneration.” In the second chapter on the
summum bonum, Hutcheson presents a general catalogue of virtues in
which the four cardinal virtues appear after the kind affections. Moreover,
he begins to talk about “some natural sense, different from the moral one,
but not unlike it, by which we relish and value some powers of the mind
and the body,” that is, Hume’s “natural abilities.” In his System of Moral
Philosophy, he will enlarge on this sense, calling it “a sense of decency or
dignity” and stressing its independence “from any indications of advantage
by the spectators.”?2 Moreover, Hutcheson, in his third chapter, adds alarge

20. Ibidem, p. 40.
21. Ibidem, pp. 33-34-
22. A System of Moral Philosophy (Glasgow, 1755), vol. I, pp. 27—28.
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list of virtues as specifications of the four cardinal virtues, a catalogue no-
where else so detailed, not even in the works of Cicero, Aristotle, or Henry
More, to whom Hutcheson refers his readers.

In his second edition of 1745, Hutcheson does not change any word in
the passages criticized by Hume, but his answer to Hume becomes more
evident. In his Preface he declares: “The design of Cicero’s books de officiis,
which are so very justly admired by all, has been mistaken inconsiderately
by some very ingenious men, who speak of these books as intended for a
compleat system of morals or ethicks.” But “The doctrine concerning vir-
tue, and the supreme good, which is the principal <and most necessary>
[three words omitted from the 1747 translation] part of ethicks, is to be
found elsewhere. Nay in his own books de finibus, and Tusculan questions.”
According to the Stoics, “the officia, or external duties of life” are “things
indifferent, neither morally good nor evil.” Therefore, Cicero’s de officiis
show “how persons in higher stations, already well instructed in the fun-
damentals of moral philosophy, should so conduct themselves in life, that
in perfect consistence with virtue they may obtain great interest, power,
popularity, high offices and glory.” Hume is certainly a likely target of this
criticism.?

Hutcheson adds also two sections to the second chapter of the firstbook,
presenting a detailed account of the passions according to the common
Aristotelian and Ciceronian distinction—also adopted by Hume—of three
classes of goods and evils: of the body, of the soul, and external goods.?*
In this way Hutcheson can complete his account of human nature without
renouncing his distinction between calm affections and turbulent passions.
Finally, Hutcheson adds a seventh and last chapter to his first book. This
chapter does not present new matter: the first section stresses the teleological
and religious perspective of his ethics, the second section returns again to
the four cardinal virtues, while the third is a warm encouragement to the
practice of virtue and to confidence in God, with long quotations from
Cicero. We can say that Hutcheson, fearful of the secularization of morals

23. See also below p. 4, note 2.

24. Hutcheson had touched on the subject of turbulent motions of the soul or pas-
sions in the first edition, drawing, as usual, from Cicero’s Tusculan Disputations, IV.16
ff., in a short paragraph, which was canceled in the second edition.
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that Hume derives from human sentiments, tries to enforce the religious
foundation, expands on his original idea that virtue is based on benevolence
by tying it to the classical tradition of the four cardinal virtues, and presents
his system as authorized by the mostapproved and cherished of the classical
authors, Marcus Tullius Cicero, who used Aristotelian ideas to mitigate the
rigorous teaching of the Stoics.

Editorial Principles

This edition is based on the second edition published in 1745, Philosophiae
Moralis Institutio Compendiaria, Libris I11. Ethices et Jurisprudentiae Natur-
alis Elementa Continens, Glasguae, Typis Roberti Foulis, M DCC XLV,
and compared with the 1742 first edition, published with the same title and
by the same publisher. The revisions that may have a substantial relevance
have been included in the text by internal citations. While almost all ad-
ditions and deletions are pointed out, more than 5o percent of the substi-
tutions of mere stylistic relevance are not indicated: these include changes
in capitalization, differences in spelling, minute changes of punctuation,
changes in the order of words, and changes of verbal tenses and modes, of
synonymic conjunctions, prepositions, and adverbs. Other relevant changes,
such as a different order of paragraphs, are noted. In sum, the changes
included in the text are indicated in the following way:

1. Strings of text (sentences or words) added to the 1745 edition are en-
closed in {braces}.

2. Strings of text (sentences or words) deleted from the 1745 edition are
enclosed in <angle brackets>.

3. Strings of text changed in the 1745 edition are indicated as follows:
both the new and the old strings are enclosed in [square brackets] with the
1745 text first. To ease reading, the square brackets around 1745 text have
been left out in cases where the change concerned no more than three words
and the same number of words as in the 1742 text. So, for example, at page
3, line 4, “cognitu facilior [cognitione prior]” means that “cognitu facilior”
of the 1745 edition is a substitution for “cognitione prior” of the first edi-
tion. So readers who want to read just the corrected 1745 edition have to
accustom themselves to overlook strings in angle brackets, strings in square
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brackets where single, and strings in the second angle brackets where
double.

Hutcheson draws heavily on Cicero for words, sentences, and parts of
sentences. In adding quotation marks and references, I have restored to
Cicero most of what was his own. Finally, a few printer’s errors have been
silently corrected, and Greek standard characters are used instead of the
original eighteenth-century abbreviations.

The English Translation

A Short Introduction to Moral Philosophy, in Three Books, Containing the
Elements of Ethicks and the Law of Nature was printed in Glasgow by Robert
Foulis in 1747. In the present edition, the Latin text and the text of the
English translation are presented on facing pages. As we learn from the
advertisement of the anonymous translator, Hutcheson would have pre-
ferred that the book had not been translated, but having found it impos-
sible, he “therefor thought it proper it should rather be done in Glasgow.”
I have not been able to identify the author of the translation, but he is likely
to be a person with whom Hutcheson was acquainted. Internal evidence
shows that he was familiar with Hutcheson’s thought as well as with the
literature on natural law. Moreover, he had in his hands the manuscript of
A System of Moral Philosophy, as many added notes and the wording of
several sentences depend on it. In the advertisement the translator says also
that he used “some few Latin terms of art in the second and third book,”
and he omitted a few sections “relating solely to some Latin ways of speak-
ing in the civil law”; at the same time, he “inserted some short sentences,
or added a note or two, to make some point clearer.” Therefore in the pres-
ent edition there are the following alterations:

1. Strings of text (sentences or words) added by the translator are en-
closed in {braces}.

2. Significant strings of text (sentences or words) omitted from the 1747
translation are added, enclosed in <angle brackets>.

3. Cases in which the translation is significantly unfaithful: More ac-
curate translations are added in square brackets in the text where feasible,
otherwise in the notes. I kept these interpositions to a minimum, allowing
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for a margin of arbitrariness, as in all translation. So readers who want to
read the 1747 translation as corrected by the editor have to accustom them-
selves to overlook strings in square brackets where single, and strings in the
second angle brackets where double, as well as strings in braces.

In both the Latin and the English text, notes by Hutcheson and by the
translator are preceded by the original footnote markers (*, T, %, §, [, #).
Editor’s notes are added to the original notes in square brackets or, when
required, separately numbered.

I have made the English version with its annotation self-contained and
independent of the Latin text, with only occasional, necessary references
to the notes of the latter.
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GENERAL NOTE

In both the Latin and the English texts, angle brackets < >, square brackets
[ ], and braces { } have the same meanings, namely, respectively, that angle
brackets enclose omitted text, square brackets enclose changed text, and
braces enclose added text. Note that in the Latin text the editor had to
compare the 1745 edition with the 1742 edition, whereas in the English text
he had to compare the 1747 English translation with the 1745 Latin edition.
That means that a reader who wants to know if a passage in the English
text was added to the 1745 second edition must look for braces at the cor-
responding passage on the Latin facing page. Braces in the English text
mean only that the translator added text that is unsupported by the Latin.
Where a whole chapter or section was added, the editor noted that fact in
the footnote to the English text.

To save space, the footnotes to the English sometimes begin on the left-

hand page; a short rule is used, when
needed for clarity, to separate the footnotes to the English from the foot-
notes to the Latin.

xxvii
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ADVERTISEMENT <9a>
BY THE TRANSLATOR.

The Author of this book had no inclination that it should be translated, as
he wishes that all our students were much enured to the latin tongue, which
for the two last centuries, (and in many preceeding, in such style as they
had) was the common channel of communication among the Learned
through all Europe. He was abundantly aware that such compends, wrote
in the most succinct manner their authors could, and yet touching ata great
variety of subjects, with hints of the principal topicks of reasoning, must
appear very jejune and unpleasant to common readers: not to mention the
unavoidable terms of art, which can scarce be turned into easy common
language. But he found that the preventing a translation was impossible;
as it <1oa> was designed in London soon after the publication of the first
edition. He therefor thought proper it should be rather done in Glasgow.
The English reader must excuse the translator in the use of some few latin
terms of art in the 2d and 3d books, and in the omission of a section or
two relating solely to some latin ways of speaking in the civil law. He has
sometimes inserted a short sentence, or added a note or two, to make some
points clearer. He needs the readers indulgence too, if, in following the
original pretty closely, he sometimes makes sentences too long, or not so

smooth and easy as our native tongue would require.



JUVENTUTI ACADEMICAE
SALUTEM.

In celebri apud antiquos Philosophiae divisione, quae pars moralis appella-
batur, has complexa est disciplinas; Ethicam, strictius dictam, quae hominum
mores internos regere profitetur et emendare, et Jurisprudentiam naturalem.
Hujus deinde tres sunt partes: prima, Jurisprudentia privata, quae jura docet
legesque in libertate naturali vigentes: altera, Oeconomica, leges tradens et
Jura quibus regenda est domus: tertia est Politica, quae Rerum publicarum
formas explicat, ipsarumque inter se jura. Harum omnium in hoc libello prima
traduntur elementa: quibus perlectis, tyronibus facilior erit aditus, ad claris-
sima, in hac philosophia, sive antiquorum Platonis, Aristotelis, Xenophontis,
Ciceronis; sive nuperorum, Grotii, Cumberlandi, Puffendorfii, Harring-
toni, aliorumaque scripta et inventa cognoscenda.

Nobis etiam non monentibus, perspicient Eruditi, quanta hujus libelli pars
ex claris <ii> aliorum scriptis est deprompra; ex Cicerone et Aristotele; arque,
ut alios sileam recentiores, ex Puffendorfii de Off. Hom. et Civis /ibello;
quem, vir optimus, doctissimus, Gerschomus Carmichael nuper in hac Aca-
demia P Professor, inter omnes ejusdem commentatores palmam ferens, ita
supplevit et emendavit, ur libri substantia, quam vocant, multo pluris sint
accessiones. [De instituto meo autem, quod) [Cur autem] post tot hu-
Jusmodi libellos a viris doctissimis conscriptos, hunc contexendum susceperim,
[sic habetote] [haec causa est]: Docenti cuique suo utendum judicio, sua
arridet methodus, docendi ratio, rerum series, |argumentorumque momenta,
quae discentium ingeniis, ut juvenum captus est, optime accommodata, atque
ad sensus penitils permanantia, sibi videntur. Quumque nostra methodus, istis
quae nuper invaluerunt, non paullum discrepet; si quid ea afferat] [quae
discentium captui accommodatissima sibi videtur. Si quid autem in nostra
methodo sit] quod discipulis prodesse potest, eorum intererit, breve aliquod



TO THE
STUDENTS IN UNIVERSITIES.

The [In the] celebrated division of philosophy among the ancients {was into
the rational or logical, the natural, and the moral. Their}<the branch thar
was called> moral philosophy contained these parts, ethicks taken more strictly,
teaching the nature of virtue and regulating the internal dispositions; and the
knowledge of the law of nature. This later contained, 1. the doctrine of private
rights, or the laws < and rights> obtaining in natural liberty. 2. Oeconomicks,
or the laws and rights of the several members of a family; and 3. Politicks,
shewing the various plans of civil government, and the rights of states with
respect to each other. The following books contain the elements of these several
branches of moral philosophy; which if they are carefully studied may give the
youth an easier access to the well known and admired works either of the an-
cients, Plato, Aristotle, Xenophon, Cicero; or of the moderns, Grotius, Cum-
berland, Puffendorf, Harrington and others, upon this branch of philosophy.

The learned will at once discern how much of this compend is taken from
the writings of others, from Cicero and Aristotle; and to name no other mod-
erns, from Puftendort’s smaller work, de officio hominis et civis, which thar
worthy and ingenious man the late Professor Gerschom Carmichael of Glas-
gow, by far the best commentator on that book, has so supplied and corrected
that the notes are of much more value than the text. The reasons <ii> of my
undertaking to compose anew a compend of this branch of philosophy, after so
many such compends have been published by very learned men, were these;
Every teacher must use his own judgment on these subjects, use his own method,
and that disposition of the several parts, and those arguments which seem to
him of greatest force, best suited to the apprehensions of the students, and aptest
to touch their hearts on such subjects. And as the method and order which
pleased me most is pretty different from what has of late prevailed; if it can be



4 JUVENTUTI ACADEMICAE

in manibus terere syntagma, quod rerum seriem, summaque disputationum
capita exhibeat; ipsisque omnia vivd voce fusius explicata, in memoriam re-
vocet. <iii>

{Ciceronis de officiis libros suo merito laudatissimos, viri quidam docti,
tanquam Ethices totius summarium complexos absolutum, inconsideraté nuper
laudarunt; quum ipse saepius testetur, totam de virtute summoque bono doc-
trinam, Ethices partem longé praestantissimam et maxime necessariam, alibi
quaerendam; cujus etiam locos praecipuos, in libris de Finibus ez Tusculanis,
ipse antea tractaverat: quinetiam moneat, se, in libris de Officiis, praecepta
tradidisse, Stoicos potissimiim secutum; quibus tantum inter virtutes, et of-
ficia ex virtute, discrimen esse placuit, ut haec in rerum mediarum, quae nec
bonae sint nec malae, numero habuerint. Docent itaque hi de officiis libri,
qua ratione, viri honesto loco nati, virtutumque cognitione satis ante instructi,
vita sit instituenda, ut honestati verae is semper adhaerescens, opes, potentiam,
gratiam, honores, et gloriam consequatur.

In hoc libello denuo excudendo, quaedam addenda videbantur, et non pauca
corrigenda. Cogitabam etiam claros in hac philosophia scriptores, et antiquos
et nuperos passim citare, locosque librorum commonstrare. Verum <iv> re-
putabam; hoc iis solum profuturum quorum in manibus essent ipsi libri; qui

1. See the Introduction, p. x.

* {As we find from Cicero’s first book de finib. that Brutus had wrote a book de virtute
addressed to Cicero; this might be the reason why no book of Cicero’s bears such a title;
tho’ ’tis manifest to any who read the books de finibus and the Tusculan questions, that
the fundamental doctrine of morals is copiously delivered in them, and presupposed in
the books de officiis, and passed over in a section or two.}

+ {See Book I. ch. i, ii. [6] and Book III. ch. iii. [14].}

i {Nay he also declares 1. iii. . 3. [14] that he writes only de mediis officiis, which might
be performed both by the wise and the unwise; and yet in the latter they allowed no
virtue. Besides, the antients generally delivered all the jurisprudentia naturalis, and their
doctrine about civil government in their politica, or books de legibus, of which there’s
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of any advantage in education, it must be of use to the students to have in their
hands an abridgement, containing the method and the principal heads of ar-
gument, to recall to their memories the points more largely insisted upon in their
lectures.!

The design of Cicero’s books de officiis, which are so very justly admired
by all, has been mistaken inconsiderately by some very ingenious men, who speak
of these books as intended for a compleat system of morals or ethicks. Whereas
Cicero expresly declares, that the doctrine concerning virtue, and the supreme
good, which is the principal <and most necessary> part of ethicks, is to be
Jfound elsewhere. Nay in his own books de finibus, and Tusculan questions,
he had previously treated these subjects more copiously{*} And he tells us ex-
pressly{T} that in his book de officiis he follows the <iii> Stoicks, and uses their
way of treating this subject. Now ‘tis well known that the Stoicks made such
difference between virtue, which they counted the sole good, and the officia, or
external duties of life, that they counted these duties among the things indif-
ferent, neither morally good nor evil{¥} The design then of these books de
officiis is this; to shew how persons in higher stations, already well instructed
in the fundamentals of moral philosophy, should so conduct themselves in life,
that in perfect consistence with virtue they may obtain great interest, power,
popularity, high offices and glory?

In the second impression of this book some few additions seemed necessary
and several amendments. The author once intended to have made references all
along to the more eminent writers, antient or modern, who treated the several
subjects. But considering that this could be of no use except ro those who have
the cited books at hand, and that such could easily by their indexes find the

litcle or nothing in the books de officiis; tho’ these are parts of the moral philosophy of
the antients.}

2. This and the following paragraph were added in the second edition, 1745. Among
the learned or ingenious men Hutcheson is referring to there were Archibald Campbell
and David Hume. In his Reflections directed against Hutcheson’s /nguiry on Virtue (in-
cluded in An Enquiry into the Original of moral Virtue, Edinburgh 1733, pp. 452—53)
Campbell quoted many passages from Cicero (De officiss, 11111, 34, 75, 83) condemning
the separation of utility from virtue. In a letter to Hutcheson of 17 Sept. 1739 Hume
declared that he had Cicero’s Offices in his eye in all his reasonings on morals. See the
Introduction, p. xx.
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nullo fere negotio, consultis librorum indicibus, eadem sibi reperire possent:
labori igitur et ingrato et parum necessario peperci. Vix ipsos latet in Philoso-
phia tyrones, Ethices fundamenta, et generalem omnem de moribus doctrinam,
apud antiquos modo laudaros, er Cumberlandum, comitemque de Shaftes-
bury, copiose explicatam esse: nullumque de jure naturali et gentium locum,
scriptores claros Grotium er Puffendorfium, Barbeyracii commentariis uber-
rimis auctos, Harringtonium, Lockium, ez Bynkershokium, ne plures me-
morem, intactum reliquisse: apud Barbeyracium etiam reperiuntur nupero-
rum nomina, qui singulas quaestiones plenius exposuerunt: quorum libri, iis
qui uberiores de locis singulis disquisitiones perspicere volunt, sedulo sunt
evolvendi. }

Vobis, Juvenes, non Eruditis, haec scribuntur elementa: quibus paulum im-
morati, ad majora progredimini et ampliora; ad omnis scientiae, omnis ele-
gantiae, artiumgque bonarum inventores et excultores eximios scriptores Graecos
et Romanos <perlegendos>. Dumque hos exprimitis, <v> puriores sacrarum
literarum, quae miseris mortalibus certam vitae beatae spem reducunt, fontes
aditote; ur animos vestros omni virtute exornetis, ad omnia officia honestiora
instruatis, cognitionisque sitim ingenuam et laudabilem expleatis. { Animis igi-
tur vestris medeatur Philosophia; inanes solicitudines detrahat, cupiditatibus
liberet; pellat timores: ita morati sitis, ita animo et vita constituti, ut ratio
postulat: neque hanc disciplinam ostentationem scientiae, sed legem vitae sanc-
LiSSimam putetis, quam nemo sine scelere, nemo impuneé spreverit; cujusque
TONILIS parere, qUANTUM ANimo CONNIti POSSUINUS, SUININA St NAturae nostrae
dignitas, summa sapientia, vitaeque prosperitas. }

3. Hutcheson is referring to Richard Cumberland, De legibus naturae, London, 1672
(translated by John Maxwell, London, 1727); Anthony Ashley Cooper, Third Earl of
Shaftesbury, Characteristicks of Men, Manners Opinions, Times, London, 1711; Hugo
Grotius, De jure belli, Paris, 1625; Samuel Pufendorf, De jure nat., Lund, 1672 (the En-
glish translations of Grotius and Pufendorf with the large annotations by Jean Barbeyrac
were published, respectively, in London, 1738, and in Oxford, 1710); James Harrington,
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corresponding places for themselves: he spared himself that disagreeable and
unnecessary labour. All who have looked into such subjects know that the general
doctrine and foundations of morals may be found in the antients above men-
tioned, and in Dr. Cumberland, and in Lord Shaftesbury: and that scarce
any question of the law of nature and nations is not <iv> to be found in Gro-
tius, Puffendorf, especially with Barbeyrac’s copious notes, Harrington,
Lock, or Bynkershoek, to mention no more. Nay in Barbeyrac one finds the
principal authors who have published large dissertations on particular heads.
Such as want more full discussions of any such points, must have recourse ro
these authors?

These elementary books are for your use who study ar Universities, and not
for the learned. When you have considered them well, go on to greater and more
important works. Go to the grand fountains of all the sciences, of all elegance;
the inventers and improvers of all ingenious arts, the Greek and Roman writers:
and while you are drawing from them what knowledge you can, have recourse
also to yet purer fountains, the holy Scriptures which alone give to sinful mor-
tals any sure hopes of an happy immortality; that you may adorn your souls
with every virtue, prepare yourselves for every honourable office in life, and
quench that manly and laudable thirst you should have after knowledge. { Let
not philosophy rest in speculation} let it be a medicine for the disorders of the
soul, freeing the heart from anxious solicitudes and turbulent desires; and dis-
pelling its fears: let your manners, your tempers, and conduct be such as {right}
reason requires. Look not upon this part of philosophy as matter of ostentation,
or shew of knowledge, but as the most sacred law of life and conduct, which
none can despise with impunity, or without impiety toward God: and whose
precepts whoever seriously endeavours to obey, as far as he is capable, shews the
truest worth and excellence, and the highest wisdom; and is truly the most pros-
perous as to his greatest interests in life.* <v> <vi>

The Common-wealth of Oceana, London, 1656; John Locke, Two Treatises on Govern-
ment, London, 1690; Cornelis van Bynkershoek, works on international law such as De
dominio maris (1702) and De foro legatorum (1721).

4. The last two sentences were added in the second edition. (From “let it be a med-
icine...”)
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Choose the best course of life, and custom will make it the most
pleasant. Pythagoras.

Assume to yourself to live like a perfect man, or one who has made
great proficiency in philosophy, and let it be an inviolable law, to act
the part that appears most virtuous. Epictetus.

{Other animals are committed to the government of men, but} God
has committed men to the government of their own natural con-
science. This governor we never should disobey; for it is offensive
to God, and makes us enemies to the conscience within us.
Epictet. Fragm.

Choose rather to correct your own passions, than to be corrected
and punished on their account. The same author.

In this one thing delight and rest yourself, in going on constantly
from one social action to another with remembrance of the Deity.
Marcus Antonin.

In every design, or attempt whether great or small we ought to in-
voke God. Plato.

Give joy to the immortal Gods and those that love you.
An unknown Poet in Antonin.
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ARGUMENTA.
[THE CONTENTS OF BOOKS AND CHAPTERS. |

In epistola ad Juvent. Philosophia moralis “ars vitae ad virtutem et beatitudinem
assequendam instituendae.” Ejus partes Ethica, et Jurisprudentia naturalis. Hujus
itidem tres partes. 1. Jurisprudentia privata. 2. Oeconomica. 3. Politica. [In a Letter
to the youth, moral philosophy is the art of living to pursue virtue and happiness.
Its parts are Ethics, and Natural jurisprudence. The parts of the lastare three: 1. Pri-
vate jurisprudence 2. Economics 3. Politics.] p. 3. Operis suscipiendi causa. [The
reason for undertaking this work.] p. 4. Quo consilio scripti libri Ciceronis de of
ficiis. [The design of Cicero’s De officiis.] p. 5. et cohortatio ad Philosophiam. [and
an exhortation to philosophy.]

LIB. I. Ethica. | Ethics.]

Cap. L. De natura humana. | On human nature.]

1. Philosophia moralis ars architectonica aliis imperans. [Moral philosophy is a
superior art commanding the others.] pag. 1. Ex hominis natura eruenda offi-
ciorum notitia. [The knowledge of our duties has to be dug up from human
nature.] p. 2.

2. Constathomo ex animo et corpore. In quo sita corporis praestantia etinfirmitas.
[Man consists of soul and body. Excellences and weaknesses of the body.]
p- 3 4

3. Animi partes sive facultates, intellectus et voluntas. Ad intellectum referuntur
sensus: lique externi vel interni. [ The parts or powers of the soul, understanding
and will. The senses report to the understanding and they are external or in-
ternal.] 4, 5. Sensibus prima boni malique notitia paratur. [Senses provide the
first acquaintance of good and evil] ibid. Quaedam perceptiones mediae. [Per-
ceptions of a middle kind.] ib. Aliae antecedentes et directae, nulld alia
praceunte; aliae reflexae. [Some perceptions are antecedent and direct, others
are reflexive.] 6.
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In the Preface. The division of philosophy into 3 parts. The several
branches of moral philosophy. 1. The Author’s intention in this com-
pend. 2. The design of Cicero’s books de officiis. ib. An account of this
2d edition. 3. And an exhortation to philosophy. 4.

BOOK I. The Elements of Ethicks.

Chapt. . Of human nature and its various parts or powers. p. 1.

1. How moral philosophy an art superior to others. 1. derived from the structure
of our nature. 2. the method of treating it. 74.

2. The human body its dignity. 3.

3. The powers of the soul, understanding and will. 4. the senses external and
internal, whence our notions of good and evil. 4, 5. Sensations of a middle
kind, their use. sensations direct and reflex. 6.

In the 1747 English translation, the titles of chapters, sections, and contents differ
considerably from the original Latin titles. Within the brackets in the Latin table of
contents are stricter, more correct translations of these titles.
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4.

I0.

II.

I2.

Sensus interni quales. [Which are the internal senses.] ib. Sensu percipiuntur
omnes ideae. [All the ideas are perceived by sense.] 7. Vis rationis. [The power
of reason.] ib. Hae vires a Deo ad homines pervenerunt, Deique consilium os-
tendunt. [These powers are given to men by God and show his wisdom.] ib.

. Bona sensu prius quam ratione percipiuntur. [Every sort of good is perceived

by sense before reasoning.] 8. De voluntate. [On will.] ib. Sui in optimo statu
conservandi studium cuique infixum, omniumque appetitio quae ad vitam fa-
ciunt beatam, et contrariorum fuga. [In every man is rooted the study to pre-
serve himself in the best condition, the desire of all the things that make for a
happy life, and the avoidance of the contraries.] 8, 9. Gaudia et moerores unde
nascuntur. [The causes of joy and sorrow.] 9. Quatuor voluntatis motus. [Four
motions of the will.] ib.

. Motus perturbati sive passiones; a voluntate diversae. [The passions or turbulent

motions; they are different from the calm motions of the will.] <ii> 10. Appetitus
rationalis et sensitivus. [The appetite is rational or sensitive.] ib. Hic dividitur
in concupiscibilem et irascibilem. [The last one is divided into concupiscible and
irascible.] ib. Passionum quatuor genera; cujusque partes plurimae. [Four gen-
eral classes of passions. Of each class there are many subdivisions.] 11.

. Voluntatis motus vel grazuiti, vel ex philautia orti. [The motions of the will are

disinterested or selfish.] ib. Utrumque genus vel purum, vel perturbatum. [Each
kind is calm or turbulent.] ib. Eorum partes. [Their parts.] 12. Quae propter se
expetenda. [What is desired for itself.] 13. Homini naturalis est benevolentia
gratuita. [Disinterested benevolence is rooted in human nature.] ib.

. Sensus reflexi, quibus cernuntur. Pulchritudo; Harmonia, rerum convenientia.

[The reflexive senses, by which we perceive beauzy, harmony, and the concord
of things.] 14, 15. et lacta sit veri cognitio. [and the discovery of truth is joyful.]
ib.

. Sympathia, sive sensus communis. [Sympathy, or common sense.] 1s.

Homo ad agendum natus. Recti et honesti sensus, explicatur. [Man was destined
by nature for action. The sense of what is right and honourable is explained.]
16—23.

Comprobationis gradus varii; unde pietatis, et amicitiae sanctitas elucet. [The
different degrees of approbation; whence the sanctity of piery and friendship
shines forth.] 23—26.

Sensus hujus principatus, cui in omni vita parendum. [The supremacy of this
sense which we ought to obey throughout our lives.] ib.



CONTENTS 8

IO.

II.

I2.

. Internal sense, consciousness, or reflection. 6. Reason. 76. the knowledge of

God and his will. 7.

. The sublimer senses. 76. The will and its calm motions. 7, 8.
. The passions distinct from them. 8. their divisions. 9.

. Affections selfish or disinterested. 10. disinterested, calm or passionate. 11.

ends ultimate or subordinate. 12. two general determinations of mind. 7&.

. The reflex senses. 12. The pleasures of imagination in beauty, musick, paint-

ing, and all imitation. 13. in grandeur, novelty, knowledge. 76. 14.

. Sympathy with others. 14.

Man fitted for action. 15. Reflex senses to regulate our actions. 74. the sense
of moral good and evil, or conscience. 16. the objects of approbation and
condemnation. 17. this sense natural without views of interest. 17. objections
answered. 19, 20.

Degrees of virtue. 21. degrees of vice also various. 21, 22, 23. <viii>

The Conscience or moral sense the guide of life. 23. its supremacy. 24, 25.
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13. Laudis et vituperii sensus. [The sense of honour and shame.] 28. Homines in
eo sibi invicem similes. [Uniformity of mankind in this sense.] 29.

14. Sensus ridiculi. [The sense of the ridiculous] 30.

15. Bona animi, corporis, et externa; et proinde appetitiones variae, sive suam, sive
aliorum foelicitatem consectantes: quae et hominum moribus afficiuntur. [The
goods of the soul, of the body, and the external goods. And accordingly the
several appetites toward our own happiness or that of others. These are also
influenced by men’s characters.] 30-34.

16. aliae naturales, aliae opinabiles. [Some appetites are natural, others less gen-
eral.] 34.

17. Idearum conjunctiones, memoria, habitus. [The associations of ideas, memory,
and habits.] 35-37. Usus sermonis. [The use of speech.] 37. Ingeniorum diver-
sitas, ejusque causae. [The diversity of tempers, and their causes.] 37-39.

18. Qua ratione cernitur partium ordo, a natura destinatus. [Perception of the order
of our powers designed by nature.] 39—42.

Cap. II. De summo bono et virtute. [ On the supreme good and virtue.] 42.

1. Intellectus imperium in voluntatem. Voluntatis motus, et libertas. [The com-
mand of the understanding over the will. The motions of the will, and liberty.]
43, 44. Voluntatis in intellectum potestas. [The power of the will over the un-
derstanding.] ib.

2. Axiomata de finibus et mediis. [The maxims concerning means and ends.] 44.
Summum bonum quale. [What is the supreme good.] 45. <iii>

3. Bona alia aliis contraria. [Some goods are inconsistent with others.] ib. Bono-
rum instituenda comparatio, ratione dignitatis et diuturnitatis, [We must com-
pare enjoyments according to their dignity and duration.] 45, 46.

4. Indolentia non bonorum finis. [Absence of uneasiness is not the chief good.]
47. Corporis voluptates vilissimae, minimeque diuturnae, neque omnes virtu-
tibus contrariae. [Bodily pleasures are the meanest and the shortest. They are
not always opposite to virtues.] 47-s1.

5. Quae ex vitae cultu, et artibus ingenuis, digniores; vitam tamen beatam haud
praestant. [The pleasures which arise from the elegance of life and from ingen-
ious arts are more worthy, yet they do not cause happiness.] s1—54.

6. Sensus communis magna vis ad vitam beatam aut miseram. [ Common sense is of
great importance for our happiness or misery.] s4. Voluptates ejusdem honestae,
et diuturnae; dolores itidem graves, et diuturni. [Its pleasures are worthy and
lasting; likewise its sorrows are deep and lasting.] s5. Unicum horum malorum
perfugium. [The sole refuge from these evils.] ib.
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13. The sense of honour and shame. 26. the uniformity of these senses. 27.
14. The sense of what's ridiculous, laughter. 28.

15. Several sorts of good, and passions toward them. 28, 29. The species of selfish
desires and aversions. 29. and of disinterested. 30. species of selfish joy and
sorrow. ib. of disinterested joy and sorrow. 31.

16. All these how natural. 31.

17. Associations of ideas and habits. 32. their influence. 6. subordinate desires.
33. The power of speech. 34. Diversities of temper. 35. and present depra-
vation of mankind. 7.

18. "Tis the business of philosophy to shew the natural order of the several parts,
and how they may conspire to one end. 36.

Chapt. II. Of the Supreme Good. 39.
1. The influence of the understanding over the will. 74. the mutual power of
the will. 40.

2. The nature of good and final causes. 40. How goods are estimated, and what
the characters of the Supreme Good. 41, 42.

3. The instability and inconsistency of several sorts. 42.

4. Absence of uneasiness not the chief good. 43. Sensual pleasures the meanest
sort. 44. they are recommended by false colours. 45. condemned even by the
voluptuous. 46. virtue admits the best enjoyment of them. 74.

5. The pleasures of grandeur and elegance and the ingenious arts not sufficient
alone. 47, 48.

6. Our sympathy of great importance. 49. and very lasting, but wholly de-
pending on Providence. so.
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7. Recti honestique sensus: ejus vis maxima ex perceptionum dignitate et duratione.
[The sense of what is right and honourable. Its intensity is the greatest for the
dignity and duration of its perceptions.] 56—58.

8. Laudis et vituperii sensus, ad eadem omnia hortabitur. [The sense of honour and
shame exorts to the same deeds.] 58.

9. Ut etiam voluptates quaedam leviores. [As well as some pleasures of a lighter
kind.] 59.

10. Divitiarum potentiae que momentum. Sui conservandi studium saepe nimium.
[The importance of wealth and power. The desire of self-preservation is often
too strong.] 60, 61. In virtute sita est vita beata. [Happiness consists in virtue.]
62.

11. Quod ex malorum inter se comparatione confirmatur. Errorum causae. [The
same conclusion is confirmed by comparing the several evils. Causes of mis-
takes.] 62. Mala gravissima, ex aliorum miseria, et cujusque vitiis, nascuntur.
[The most grievous evils arise from the distresses of others, and from the con-
sciousness of moral turpitude.] 63—65. Summum bonum formale in virtute, una
cum vitae perfectae prosperitate. [The formal supreme good consists in virtue,
together with well-being lasting throughout a complete lifetime.] 65. Virtutis
summa, in Deo amando, et benevolentia erga homines exercenda. [The sum of
virtue consists in loving God and cultivating benevolence toward mankind.] ib.

12. Deus, summum bonum objectivum. | God is the objective supreme good.] 66.

Cap. I11. Virtutum divisiones. [ The divisions of virtues.]

1. Virtutis natura; ejusque gradus. [The nature of virtue and its degrees.] 66—69.

2. Virtutes, vel intellectuales, vel morales. [Virtues are intellectual or moral.] 69.
Virtus qui mediocritatem servet. [How virtue consists in mediocrizy] 70.

3. Cardinales quatuor; earumque definitiones et partes. [Four cardinal virtues;
their definitions and branches.] 71—74.

4. Virtutum origo et causae. [The source and causes of virtues.] 75. Virtutes hae
inter se conjunctae. [These causes are connected together.] 76. Mediocritas
haud prima virtutis notio. [The primary notion of virtue does not consist in
the middle way.] ib. <iv>

5. Alia divisio utilior, prout virtutes Deum, homines aut nosmet ipsos respiciunt.
[Another more useful division, according as virtues take notice of God, other
people, or ourselves.] 76.
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7. Pleasures of a moral kind the highest. s1. joined with those of piety the most
durable also. s2.

8. The importance of the sense of honour. 3.
9. The pleasures of mirth conspire with the moral. 54.

10. As do also the pursuits of wealth and power, and desires of life. ib. 55. our
happiness therefor depends on virtue. 56.

11. The opposite evils compared. §6. No pain opposite to some internal plea-
sures. §7. Virtue no natural occasion of evil. 76. The sole cure of sympath-
etick pains from piety. §8. Moral evil the greatest, conjoined with infamy. 58,
59. The sum of virtue and happiness. 76.

12. all dependent on the Deity. ib. <ix>
Chapt. lII. Of the Divisions of Virtue. 61.

1. The general notion of virtue and its higher kinds. 76. lower degrees. 7b. vir-
tuous powers and habits. 62. manly dispositions approved. 76.

2. Virtues intellectual and moral, first intellectual. 63. moral how placed in me-
diocrity. 64. cardinal virtues four. 6s.

3. Prudence its parts. ib. Fortitude. ib. 66. Temperance and its branches. 67.
Justice the chief virtue. zb.

4. The true spring of virtue. 68, 69. mediocrity not its primary notion. 70.

5. Another obvious division. 6.
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Cap. IV.

1.

2.

3.

Pietatis erga Deum partes duae; verae sententiae, cultusque iis consonus. [Two
parts of piety toward God: true opinions and worship suited to them.] 77.

Ex pietate nascuntur virtutes purissimae, gaudiaque maxima. [From piety arise
the purest virtues and the greatest delights.] 77—-80. Hominibus depravatis non
desperandum. [Corrupted men ought not to despair.] 8o.

Cultus externi natura et utilitas. [The nature and utility of external worship.]
82.

Cap. V. Officia erga homines. [The duties toward other men.] 84.

1. Arctiores hominum conjunctiones et vincula naturalia. [The strongest human

2

ties and natural bonds.] 85. In affectionibus benignis jucunditas summa. [The

highest delight in kind affections.] 86.

. Aliae aliis honestiores. [The more honourable mutual affections.] ib. Virtutum

sociarum summa. [The sum of all social virtues.] ib.

3. Arctiorum societatum utilitas et sanctitas. [Utility and sanctity of the stronger

4.

5.

ties.] 87. Caritates arctiores haud reprimendae. [We ought not weaken our
tender affections.] ib. Indicia in vultu. [Their appearance in countenance.] 88.

Amicitiae ortus. [The source of Friendship.] 89. Inter solos bonos. [Onlyamong
the virtuous.] 9o. Amicitiae leges, ejusque utilitas. [The laws of friendship and
its utility.] ib.

Amor duplex, benevolentia et complacentia. Haec saepe nimia, non illa. [Love
is divided into benevolence and complacence. The last is often too great, not the
first.] 90, 91.

Cap. V1. De animi cultura. [ On the culture of the mind.] 92.

I.

Rerum cognitio necessaria; summi boni, Dei, hominisque. [The knowledge of
things is necessary: of the supreme good, of the nature of God and men.] 93.

. Pietas erga Deum, rerumque externarum despicientia. [Piety towards God and

contempt of external things.] 94, 95. Usu exercitationeque opus. [The need of
habit and practice.] 96.

. Mediocritas inter appetituum excessus et defectus. [The middle way between

the excess and the defect of our appetites.] 96. Omnes appetitus utiles esse pos-
sunt. [All the appetites may be advantageous.] 97. Mediocres venustissimi et
tutissimi. [Their moderate degree is the most graceful and safest.] 99. Quod
plurium exemplis illustratur. [Illustration of this by many examples.] 99-104.
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Chapt. IV. Our Duties toward God. 72.

1. Just opinions and affections suited to them contain all piety. 76. affections
due to the natural attributes. 76.

2. Affections suited to the moral attributes. 73. Grounds of a general hope to
sinners. 74, 75. the divine goodness the sole ground of stable tranquillity. i6.
Piety natural. 76. the acts of worship their intention and use. 74.

3. Publick worship due. 77, 78.
Chapt. V. Our Duties toward mankind. 79.

1. Natural affections shew our duties. 74.
2. and are great sources of happiness. 80. the sum of social virtues. 81.

3. Our ordinary duties spring from less extensive affections: which all should
cherish. 76. other obvious indications of duty. 82, 83.

4. The nature and rules of friendship. 83, 84.
5. A due proportion of affections. 85, 86.

Chapt. V1. Duties toward ourselves. 87.

1. Obtaining knowledge and just opinions chiefly about the Deity. 76. and our
own nature. 7. 88.

2. The belief of a providence. 89. and contempt of external things. 76. knowl-
edge insufficient without practice. 90, 91.

3. The several branches of virtue. 91. no natural passion useless. 76. moderate
ones often lovely and useful. 92, 93. Love of life. 93. desire of pleasures. 74.
Liberality and frugality. 94. Magnificence. 76. Magnanimity. ib. Ambition.
95. Love of fame. ib. wise resentment. 76. just indignation. 96. Veracity,
candour. 7b. Courtesy. 7b. Modesty. 97.
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4. Corporis cura. Ars quaedam eligenda. Variae artes inter se comparantur. [The
care of our body. We ought to choose an art or occupation. Different occu-
pations are mutually compared.] 104.

Cap. VIL. De virtutis studio excitando. | On inciting the study of virtue)

1. Virtutum invitamenta, ex Dei consilio jussuque et animorum immortalitate.
[The inducements to virtue from divine wisdom and command and from the
immortality of the soul.] 105-108.

2. Virtutum utilitates. [The advantages of several virtues.] 108—111. <v>

3. Earum excitandarum rationes [Motives to the study of virtue.] ib.
Transitio ad jurisprudentiam. [Transition to jurisprudence.] 113.

LIB. II. Jurisprudentia Privata. | Private jurisprudence]

Cap. 1. De lege naturali. [ On the law of nature.]

1. Unde, legis, juris, et imperii justi notio. [The first notions of law, right, and just
power] 114.

2. Divini imperii jus. [The right of divine command.] 116.

3. Rationis dictata practica sunt leges divinae. [The practical dictates of reason are
divine laws.] 117. Legis partes duae. praeceptum et sanctio. [In every law there
are two parts, the precept and the sanction.] ib.

4. Leges pro varia promulgandi ratione, naturales vel positivae. [Laws are natural
or positive according to the different manners of promulgation.] 118. Ratione
materiae, necessariae, vel non-necessariae. [As to the matter: necessary or not nec-
essary.] 119.

5. 6. Privilegium, aequitas, et dispensatio. | Privilege, equity, and dispensation.] 119.

7. Jus naturae primarium et secundarium. | Law of nature primary and secondary.]
121. Duo praecepta generalia. [Two general laws.] ib.

Cap. II. De Juris natura et divisionibus. | On the nature of rights, and their
divisions.)

1. Explicando hominum jura, explicantur leges. [By explaining the rights of men,
the laws are explained.] 122. Jus, prout est qualitas moralis, definitur. [The def-
inition of right as a moral quality] 96. Ejusdem notio neque semper legis, neque
communis utilitatis rationem includit. [The notion of right does not always
have reference to a law or to the common interest.] 124. Nullum communi
utilitati adversatur. [No private right can oppose the common interest.] 125.
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4.

Care of the body. 98. some occupation or business. 76. the dignity of several
professions. 7b.

Chapt. VIL. Practical Considerations &c. 100. <x>

I.

Our higher powers lead to virtue, 6. a sense of duty and a moral providence
universal. ror.

. Motives to virtue. 102. ’tis generally both pleasant and advantageous. 76. this

shewn of Prudence, Justice, Temperance, and Fortitude. 103, 104.

3. All our virtues the gifts of God. 105. we should have a full persuasion of the

excellency of virtue. 106, 107.

. and know the particular laws of nature. 107.

BOOK II. Elements of the Law of Nature.

Chapt. I. Of the Law of Nature. 109.

I.

7.

The general doctrine of morals. 76. The notions of right and wrong. i6. Law
of nature what. 76. 110. The notion of a law. 111.

. The Deity’s right of governing founded on his moral perfections. 76. Human

power how founded. 112.

. God the author of the law of nature. 76. Two parts in a law, the preceptand

sanction. 113.

. Laws natural and positive in a double sense. 76.
. Privilegia. 114. Equity. ib. 115.

. Dispensations twofold. 115. what is a dispensation properly. 6. 116.

Laws primary and secondary. 116. two general laws. 117.

Chapt. II. Of Rights and their divisions. 118.

1. A social life necessary. 7. 119.
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2.

3.

Rights of men how notified, and what. 119. no right valid against the general

good. 120. the notion of obligation twofold. 121.

Rights perfect and imperfect. 122. various degrees of them. 7b. 123. External
rights. 123. no opposition among just rights. 6.

4. What rights alienable, and what not. 124. two general social laws. 76.

Chapt. 1. Degrees of virtue and vice and the circumstances on which they
depend. 125.

I.

Conscience what. ib. its different divisions. Actions good materially or for-
mally. ib. 126.

. Circumstance affecting the morality of actions threefold. 126. Liberty nec-

essary. 7b. Actions of three sorts called involuntary. 127.

. Ignorance and error voluntary or not. 6. of law or fact. 128.
. Questions about an erroneous conscience. 129.

. Circumstances affecting morality which relate to the will. 130. Kind affec-

tions of different moral beauty. 6. 131, 132, 133. <xii>

. General rules of estimation. 133. Private interests abate the virtue of actions.

134.

. The importance of actions affects their morality. 135. how the events of them

are imputed. 136, 137.

. The effects of custom and habit. 137. when actions of others are imputed.

138.
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Chapt. IV. Of the nature of rights of individuals. 139.

1. The several states of men. 7b. State of natural liberty. 7. society absolutely
necessary. 140.

2. Rights private, publick, or common to all. 141. Right natural or acquired. 7b.
3. Private natural rights. 141, 142. that of private judgment, &e. 142.

4. The natural equality of men. 143. no natural right to power. 144.

5. The imperfect natural rights. 76. 14s.

6. The rules of beneficence. 145, 146.
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1. Real right, property. 6.
2. Right of dominion over animals. 7. 148.
3. The eating of flesh. 148, 149.

4. Foundations of property. 149. Community of goods pernicious. 150, I5I.
Chapt. V1. Methods of acquiring property. 152.
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2. What sort of occupation preferable. 153, ¢e.
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5. Goods of communities or societies. 6. Prescription. 160. Appendages how
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1. Property transferred by the deed of the proprietor, &. ib.
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4. lineal succession not natural. 175, 176.
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1. The necessity of contracts. 7b. 178. they found perfect rights. 7b.
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. They oblige tho’ made imprudently. 179. Matters of Commerce. 76.
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4. Understanding necessary. 180. The case of minors and madmen. 181, 182.
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oo

. The exception of force and fear. 187, 188. Faith due to bad men. 188.

9. Force used by one of the parties, twofold. 189, 190.
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4. Vows their nature and use. 207, 208.
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5. Barter, buying and selling, contracts of hazard. 217.
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PHILOSOPHIAE MORALIS
INSTITUTIO COMPENDIARIA

O¢ LIBER I &0

Ethices Elementa.

CAPUT I

De Hominis Natura ejusque Partibus.

I. Quemadmodum caeterac omnes artes et disciplinae, bonum aliquod {na-
turae accommodatum} consequendum tanquam finem suum respiciunt;
Philosophiam moralem, quae vitae totius ordinandae ars est, finem spectare
longe praestantissimum necesse est; quum se ducem profiteatur, quantum
hominum viribus fieri potest, ad vitam [eam quae maxime est secundum
naturam, quam docet etiam esse beatissimam] [beatam], cui inservire de-
bent omnia quae caeteris artibus effici possunt. Suo igitur jure in caeteras
imperium sibi arrogare videtur{, eatenus saltem ut praescribat quasnam quis-
que, et quem ad finem, excolere debeat}. Quum [vero communis haec sit
anticipatio sive naturae judicium, quod in animorum affectione aliqua aut
habitu, atque actionibus consentaneis] [autem constet inter omnes, in vir-
tutibus ipsis, atque in officiorum functione], vel situm sit [esse] illud Beate
vivere, vel eorundem <2> ope {parari et} obtineri; [in quo philosophorum
omnium, rationibus utcunque discrepantium, consentit oratio, docentium
in ipsis virtutibus officiorumque functione, summi boni adipiscendi, sive
beate vivendi, spem omnem esse sitam;] [(si modo virtutem appellent “vires
animi aut habitus praestantissimos,” atque officia, descriptione hujusmodi
rudi & generali, “actiones omnes quae ex virtutibus proficiscuntur,” aut
quae, secundum rectam rationem, hominis summo bono assequendo in-
serviunt)] in Philosophia morali <tradenda,> haec <duo> imprimis sedulo
erunt investiganda, [quaenam vita sit secundum naturam; quaenam bea-
tissima] [in quo sita sit vita beata]; quidque sit ipsa virtus.
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A SHORT INTRODUCTION TO
MORAL PHILOSOPHY. <1>

© BOOK I &0

The Elements of Ethicks.

CHAPTER I

Of Human Nature and its Parts.

I. As all other arts <and sciences> have in view some <natural> good to be
obtained, as their proper end, Moral Philosophy, which is the art of reg-
ulating the whole of life, must have in view the noblest end; since it un-
dertakes, as far as human reason [powers] can go, to lead us into that course
of life which is most according to the intention of nature, and most happy,
to which end whatever we can obtain by other arts should be subservient.
Moral Philosophy therefore must be one of these commanding arts which
directs how far the other arts are to be pursued.! <As, however, a common
suggestion or natural judgment tells us that happiness, or the means to
obtain it, consists in some affection or habit of the soul and in the conse-
quent actions> [a]nd since all Philosophers, even of the most opposite
schemes, agree in words at least, that “Happiness either consists in virtue
and virtuous offices, or is to be obtained and <2> secured by them”:> The
chief points to be enquired into in Morals [Moral Philosophy] must be,
what course of life is according to the intention of nature? wherein consists
happiness? and what is virtue?®

1. This beginning on the supremacy of moral philosophy is similar to Aristotle’s Vi-
comachean Ethics (1094a) and Cicero, De finibus V .16.

2. This is what Cicero maintains in De Finibus V and stresses in Tusc. disp. V.

3. See Tusc. disp. V.19. Cicero says that, whereas for the Stoics happiness and virtue
are coincident, the Stoics have different books on virtue and on the highest happiness,
forlogical and rhetorical reasons. Hutcheson, as well as Cicero, follows the Stoics: Hutch-
eson in the first two chapters of the present work, Cicero, in the fourth and fifcth books
of De finibus and Tusc. disp. Adding the third question: “what does it mean to follow
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Quicunque divina mente et ratione, cum mundum hunc universum,
tum genus humanum fabricatum fuisse credit, expectabit in ipsa hominis
natura et constitutione [fabrica] repertum iri indicia haud obscura, quae
monstrent, quodnam sit hominis {munus et} opus proprium, ad quodnam
vitae genus et officia, sit a natura provida et solertissima subornatus;
quaenam denique res vitam homini beatam efficere possint. Intrandum igi-
tur in hominum naturam, ut perspiciamus “quid simus, quidnam victuri
gignamur,” et quos Deus nos esse jusserit. {Dei autem naturaeque voluntas
optime innotescet anquirentibus, quaenam sint ea omnia quae sensu quovis
naturali nobis commendantur, quaeque eorum praecipua; ad quaenam ap-
petenda naturi impellamur; quaenam denique ad vitam beandam vim ha-
beant maximam.} In hac disquisitione leviter tantum attingenda ea quae
ad alias pertinent disciplinas [scientias], ut in his praecipue moremur <3>
quae ad mores regendos plurimum valent.

More omnium disciplinarum, a notioribus ad magis obscura detegenda
progredimur: neque, rerum dignitate ducti, ab iis quae natura prima sunt,
Dei nempe Op. max. voluntate <non> ordimur; sed a naturae nostrae con-
stitutione, quae cognitu facilior [cognitione prior] est; ut ed perspecta col-
ligamus, quodnam [de animorum affectionibus et actionibus nostris Dei]
[circa animi nostri consilia et actiones, divini] fabricatoris sit consilium et
voluntas. Neque prorsus omittenda ea officiorum indicia aperta, quae vitae
humanae commoditates [commoda] atque utilitates exhibent externae; li-
cet forte ex alio fonte fluat omnis vera virtus, quam ex istiusmodi volup-
tatum aut utilitatum appetitione [appetitionibus], <quae continent res

externae>.

II. Primo igitur, constat homo ex animo [anima] et corpore, quorum
utrumque suas habet vires partesque naturales: corporis partes cognitionem
habent faciliorem, medicis propriam; hoc <tantum> obiter attingimus, il-

1. Persius, Saturae, 111.67. It is already quoted by Hutcheson in his Essay on Passions,
pref., page [xviii], quoted and discussed by Shaftesbury in his Miscellaneous Reflections,
L1 (Characteristicks of Men, Manners, Opinions, Times, ed. by Lawrence E. Klein, Cam-
bridge University Press, 1999, p. 406).
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All such as believe that this universe, and human nature in particular,
was formed by the wisdom and counsel of a Deity, must expect to find in
our structure and frame some clear evidences, shewing the proper business
of mankind, for what course of life, what offices we are furnished by
the providence and wisdom of our Creator, and what <therefore> are the
proper means of happiness. We must therefore search accurately into the
constitution of our nature, to see what sort of creatures we are; for what
purposes nature has formed us; what character God our Creator requires
us to maintain. Now the intention of <God and> nature with respect to
us, is best known by examining what these things are which our natural
senses {or perceptive powers} recommend to us, and what the most excellent
among them? and next, what are the aims of our several natural desires,
and which of them are of greatest importance to our happiness? In this
inquiry we shall lightly pass over such natural powers as are treated of in
other arts [sciences], dwelling chiefly upon those which are of consequence
in regulating our morals.

In this art, as in all others, we must proceed from the subjects more easily
known, to those that are more obscure; and not follow the priority of na-
ture, or the dignity of the subjects: and therefore don’t deduce our first
notions of duty from the divine Will; but from the constitution of our
nature, which is more immediately <3> known; that from the full knowl-
edge of it, we may discover the design, intention, and will of our Creator
as to our conduct [affections and actions].* Nor will we omit such obvious
evidences of our duty as arise even from the considerations of our present
secular interests; tho” it will perhaps hereafter appear, thatall true vircue must
have some nobler spring than any desires of worldly pleasures or interests.

I1. First then, Human nature consists of soul and body, each of which has
its proper powers, parts, {or faculties}. The inquiry into the body is more
easy, and belongs to the Physicians. We only transiently observe, that it is

nature” in the second edition, Hutcheson stresses his teleological and providential per-
spective here, as well as in many other additions. Compare the skeptical answer by Hume
in his letter to Hutcheson of Sept. 17th, 1739.

4. This Aristotelian epistemic argument is used by Hutcheson against the legalistic
perspective in ethics, that is, against those (Pufendorf, Locke and Carmichael) who base
natural law on God’s will or decrees.
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lud ita formatum esse, ut longe aliorum animantium corporibus antecellat.
{Non solum enim} sensuum organis, [partibusque, aliis ad vitam cujusque,
aliis ad generis conservationem aptissimis instructum est, verum etiam iis
artificiosissime fabricatis, quae operi cuique, mentisque solertis et artificio-
sae imperiis infinitis exequendis commodissime inserviant] [instructumest,
partim ejus, aliae ad vitam cujusque, aliae ad genus humanum conservan-
dum suntaptissimae; aliae ad motus omnes pro mentis imperio peragendos,
infinitamque eam actionum varietatem, quam efficere voluerit mens solers
et artificiosa]. <4> Non praetereunda est forma ad dignitatem erecta, et
contemplationi idonea; membrorum motus facillimi et celeres; tot artium
ministrae manus <solertissime fabricatae>; vultusque ad omnium animi
motuum indicia exhibenda flexibilis{; quaeque ad vocis variae et orationis
usum in corpore machinata est natura:} quae omnia fusius persequuntur
anatomici.

Artificiosam [Exquisitam] hanc corporis compagem [machinam], flux-
am et caducam esse, novis quotidie egentem ciborum fulturis, et continuo
vestitu, alioque cultu, quo a malis innumeris extrinsecus irruentibus pro-
tegatur, norunt omnes: in tutelam igitur data est animo sagaci et provido,
quae altera pars hominis, eaque longe praeclarior.

I1I. Animi autem partes, quarum est adspectus illustrior, sunt variae{*}: ad
duas tamen reducuntur classes; quarum altera vires omnes cognoscendi con-
tinet, quae [ntellectus dicitur; altera vires appetendi quae dicitur voluntas.
Intelligendi vires sunt plures, ideo hic brevius percurrendae, quod in iis
plenius explicandis versentur Dialecticae et Philosophiae primae scriptores.
Primo veniunt sensus, <5> quo nomine appellatur “Animi quaevis consti-

tutio aut conformatio naturalis, cujus vi certas Ideas aut species ex certis

* {De natura hominis praeter Aristotelem in ethicis, librisque de anima, Nemesium,
Lockium, Malebranchium; vid. Ciceronem de finib. 1. v. Arrianum passim, et comit. de
Shaftsbury Disquisitionem de virtute, libellumque cui titulus, Sensus communis. }

* {See this explained by Dr. Cumberland, de Lege Naturae.} [This added note shows
the competence of the anonymous translator. The long chapter 2 of Cumberland’s De
legibus naturae is dedicated to vindicate the supremacy of man over the other animals,
against Hobbes, using observations from a number of contemporary anatomists and
physicians (art. 22 and ff.). Both Hutcheson and Cumberland (art. 29) drew from Cic-
ero’s remarks in De natura deorum and De legibus on the dignity of the human body.]

T Concerning human nature, beside Aristotle’s moral writings <and his books on the
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plainly of a more noble{*} structure than that of other animals. It has not
only organs of sense and all parts requisite either for the preservation of
the individual or of the species, but also such as are requisite for that endless
variety of action and motion, which a rational and inventive spirit may
intend, and these organs formed with exquisite art. One cannot omit the
dignity of its erect form, so plainly fitted for {enlarged} contemplation; the
easy and swift motions of the joints; the curious structure of the hand, that
great instrument of all ingenious arts; the countenance, so easily variable
as to exhibit to us all the affections of the soul; and the organs of voice, so
nicely fitted for speech in all its various kinds, and the pleasure of harmony.
These points are more fully explained by Anatomists.

This curious frame of the human body we all see to be fading and per-
ishing; needing daily new recruits by <4> food, and constant defence
against innumerable dangers from without, by cloathing, shelter, and other
conveniencies. The charge of it therefore is committed to a soul endued
with forethought and sagacity, which is the other, and by far the nobler part

in our constitution.

I1I. The parts or powers of the soul, which present us with a more glorious
view, are of various kinds:T but they are all reducible to two classes, the
Understanding and the Will> The former contains all the powers which
aim at knowledge; the other all our desires {pursuing happiness and es-
chewing misery}.

We shall but briefly mention the several operations of the understand-
ing, because they are sufficiently treated of in Logicks and Metaphysicks.
The first in order are the senses: under which name we include every “con-
stitution or power of the soul, by which certain {feelings,} ideas or percep-

soul>, Nemesius de homine, Locke, and Malebranch; many excellent observations are
made in Cicero’s sth book de finibus, Arrian, and Lord Shaftesbury's Inquiry, and Rhap-
sody. [Hutcheson refers to Locke’s Essay Concerning Human Understanding, Male-
branche’s Recherche de la Verité, Arrian’s The Encheiridion (“Manual”) of Epictetus, and
Shaftesbury’s Inquiry Concerning Virtue or Merir and The Moralists. Nemesius, bishop
of Emesa in Syriaat the end of the fourth century A.p., is the author of Denatura homine,
a treatise of Christian anthropology that explains the middle position of man in the scale
of beings, describes in detail the powers of the soul, and criticizes Stoic fatalism.]
5. See Hutcheson, Synopsis 2.1.2, p. 47.
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accipit [recipit] rebus objectis”: Suntque hi sensus vel externi vel interni.
Externi a corporeis pendent organis, ita constituti, ut ex motu quovis vali-
diore, aut mutatione in corpore, sive per vim extrinsecus impressam, sive
per vim internam, confestim oriatur in animo perceptio quaedam aut in-
formatio. Gratae sunt, aut saltem non molestae perceptiones, quae exci-
piunt motus, mutationes, [impulsionesque] [aut impressiones] corpori uti-
les aut innocuas; molestae vero et cum dolore conjunctae, quas excitant
mutationes corpori nociturae.

Corporis voluptates et dolores quamvis satis valide animum commo-
veant, breves sunt plerumque et fluxae <admodum>: neque voluptatum
{istiusmodi} praeteritarum recordatio {per se} grata est, aut dolorum
molesta.

Sensibus his primam [primas] bonorum malorumque notitiam adipis-
cimur [comparamus notitias]. Quae res {sensibus externis objectae} gratas
excitant perceptiones, sunt bonae, quae molestas malae. <Earum quae sen-
sibus obiciuntur externis> Quae aliis {sensibus subtilioribus} cernuntur
[percipiuntur] motum excitantes gratum, bona [itidem] [simili ratione] di-
cuntur, et quae molestum, mala. Beatitudo vulgo dicitur is [in universum,
est] “status ubi rerum {motum} gratum <sensum> excitantium suppetit
copia, dolore {omni graviori} amoto.” Miseria, “ubi irruunt <6> dolores
crebri et diuturni, omnia fere grata excludentes.”

A corpore pendent etiam Perceptiones quaedam mediae, <nulla aut>
exigua cum voluptate aut dolore per se conjunctae; quae rerum externarum
suppeditant notiones [ideas], earumque mutationes indicant. His corpo-
rum quorum vis magnitudines, figuras, situs, motum, aut quietem cog-
noscimus; quae omnia visu et tactu praecipue cernuntur [percipiuntur];
neque sensum excitant per se vel gratum vel molestum; licet nos saepe certi-
ores faciant eventuum, ex quibus, alia de causa, cupiditatem [laetitiam] aut
iram, gaudia aut moerores colligamus.
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tions are raised upon certain objects presented.” Senses are either exzernal,
or internal {and mental}. The external depend on certain organs of the
body, so constituted that upon any impression made on them, or motion
excited, whether by external impulses or internal forces in the body, a cer-
tain feeling [perception] or notion is raised in the soul. The feelings [per-
ceptions] are generally either agreeable, or at least not uneasy, which ensue
upon such impressions and changes as are useful or not hurtful to the body:
but <§> uneasy feelings ensue upon those which are destructive or hurtful.®

Tho’ bodily pleasure and pain affect the soul pretty vehemently, yet we
see they <usually> are of short duration and fleeting; and {seldom} is <not>
the bare remembrance of past bodily pleasures agreeable, <n>or the re-
membrance of past pain in it self uneasy{, when we apprehend no returns
of them}.

By these senses we acquire the first notions of good and evil.” Such things
as excite grateful sensations of this kind, we call good; what excites painful
or uneasy sensations, we call evi/. Other objects also when perceived by
some other kinds of senses, exciting also agreeable feelings, we likewise call
good, and their contraries evil. Happiness in general, is “a state wherein there
is plenty of such things as excite these grateful sensations of one kind or
other, and we are free from pain.” Misery consists in “frequent and lasting
sensations of the painful and disagreeable sorts, excluding all grateful
sensations.”

There are also certain perceptions dependent on bodily organs, which
are of a middle nature as to pleasure or pain, having a very small degree of
either joined immediately with them: these are the perceptions by which
we discern the primary qualities of external objects and any changes be-
falling them, their magnitude, figure, situation, motion or rest: all which
are discerned chiefly by sight or touch, and give us neither pleasure nor pain
of themselves; tho’ they frequently intimate to us such events as occasion

desires or aversions, joys or sorrows.® <6>

6. Cf. Hutcheson, Synopsis 2.1.3, pp. 48—49.
7. Cf. Hutcheson, Synopsis 2.1.3, p. s1.
8. On pleasant, painful, or neutral sensations see Hutcheson, Synopsis 2.1.3, p. 49.
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Corporis voluptates et dolores, nobis cum mutis animalibus communes,
nonnullum ad vitam vel beatam vel miseram momentum afferunt [habent].
Perceptiones mediae, rerum externarum qualitates indicantes, magnum
praebent in vita usum, in actionibus externis regendis, in rerum cognitione,
et in artibus fere omnibus capiendis et exercendis.

Utrumque {hoc} perceptionum {externarum} genus dici potest directum
et antecedens; quod non alias ideas aut species praecurrentes exigat. Aliae
autem sunt perceptiones, etiam earum specierum quae non sine organis
corporeis ad animum perveniunt, quas, distinguendi causa, dicimus reflexas
aut subsequentes, quia alias prius admissas subsequantur <7 > ideas; de qui-

bus mox erit agendum. Hactenus de sensibus externis.

IV. Sensus interni, sunt illae animi vires, quibus omnia quae intra se fiunt,
aut ipse secum molitur, percipit; sive actiones, sive passiones, judicia, volun-
tates, desideria, gaudia, dolores, et agendi consilia. Hae vires, conscientiae
internae, aut reflexionis nomine, apud claros scriptores appellantur; quibus
omnia quae in ipsa mente fiunt cernuntur [objiciuntur], pariter ac sensibus
externis res externae. Hi sensus externi et interni omnem suppeditant
idearum supellectilem, [aut] [et ratiocinandi] materiam, in qua exercetur
homini propria rationis vis; quae plenius forent declaranda, nisi ad logicam
pertinerent.

Rationis ope, rerum relationes, quae dicuntur, <et> cognationes, et nexus
cernere valet mens; “consequentia” et “causas, earumque progressus, et an-
tecessiones non ignorat, similitudines comparat, et rebus praesentibus ad-
jungit et annectit futuras, et facile totius vitae cursum videt, ad eamque
degendam praeparat res necessarias.”?

Rationis usu facilé innotescit, mundum universum Dei sapientissimi
opt. max. consilio ab initio fuisse constitutum, et omni tempore admi-
nistratum,’ atque humano generi tributam esse hanc rationis, supra cactera
animantia, praestantiam, una cum caeteris omnibus <8> sive corporis sive

animi viribus, unde hominibus elucere poterit parentis sui, creatoris et con-

2. Cicero, De officiis 1.11.4-13.
3. Cf. Cicero, De natura deorum 2.75.1-3.

9. This paragraph refers to Locke, An Essay concerning Human Understanding, 2.1.3—
5. Locke’s distinction between external and internal sensations is different from Hutch-
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Bodily pleasures and pains, such as we have in common with the brutes,
are of some importance to our happiness or misery. The other class of per-
ceptions, which inform us of the qualities and states of things external to
us, are of the highest use in all external action, in the acquiring of knowl-
edge, in learning and practising the various arts of life.

Both these kinds of external perceptions may be called direct and an-
tecedent, because they presuppose no previous ideas <or forms>. But there’s
another class of perceptions employed about the objects of even the ex-
ternal senses, which for distinction we call reflex or subsequent, because they
naturally ensue upon other ideas previously received: of these presently. So

much for external sensation.

IV. Internal senses are those powers {or determinations} of the mind, by
which it perceives or is conscious of all within itself, its actions, passions,
judgments, wills, desires, joys, sorrows, purposes of action. This power
some celebrated writers call consciousness or reflection, which has for its ob-
jects the qualities, actions or states of the mind itself, as the external senses
have things external. These two classes of sensation, external and internal,
furnish our whole store of ideas, the materials about which we exercise that
noblest power of reasoning peculiar to the human species. Thisalso deserves
a fuller explication, but it belongs to Logick.’

"Tis by this power of reason, that the soul perceives the relations and
connexions of things, and their consequences and causes; inferrs what is to
ensue, or <7> what preceded; can discern resemblances, consider in one
view the present and the future, propose to itself a whole plan of life, and
provide all things requisite for it.

By the exercise of reason it will easily appear, that this whole universe
was at first framed by the contrivance and counsel of a most perfect intel-
ligence, and is continually governed by the same; that it is to him mankind
owe their preeminence above other animals in the power of reason, and in

all these excellencies of mind or body, which clearly intimate to us the will

eson’s direct or antecedent and reflex or subsequent perceptions mentioned above, even
if Hutcheson pretended them to be the same. Locke was mainly interested in the opera-
tions of the understanding, while Hutcheson wanted to expand on his theory of finer
perceptive powers of the soul.
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servatoris munificentissimi, ratio et consilium; quaeque hominum officia,

quod vitae genus et institutio, ipsi sint grata.

V. Quum autem omne fer¢ bonum, quod momentum aliquod per se afferre
potest ad vitam beatam, sensu aliquo proximo ratiocinationem omnem an-
tecedente, percipiatur; rationis enim est, bona, quae sensu prius erant per-
cepta, inter se comparare, iisque consequendis idoneas monstrare rationes et
subsidia: sublimiores idcirco sensus omnes, aut percipiendi vires, sunt sedulo
observandae, quippe monstraturae {quaecnam naturae sint aptissima, atque}
ex quibus <demum rebus> conficiatur vita beata. [Quaedam tamen ante de
voluntate dicenda,] [Harum tamen explicationi praemittenda est voluntatis
contemplatio;] quia et animi motus, voluntates, desideria et agendi consilia
contemplantur hi sensus subtiliores, et varia inter ea cernunt discrimina.

Ubi primum igitur, ex sensu qualicunque grato aut molesto, boni aut
mali cujusvis notitiam adepta est mens, sua sponte subnascuntur motus
quidam, ab omni sensuum perceptione diversi, boni nempe appetitio seu
desiderium, et mali figa et aversatio. Semper etenim se prodit insita quae-
dam omni naturae ratione praeditae propensio aut impetus alte infixus
[proclivitas alte infixa], ad omnia ea appetenda, quae <9> [ad vitam facere
videntur beatam] [ipsius facere videntur beatitudinem], atque ad contraria
omnia amolienda. Quamvis enim pauci serio secum examinaverunt
quaenam sint ea quae ad vitam vel beatam vel miseram, vim habent max-
imam [maximum habent momentum]; omnia tamen appetunt homines
naturi, quae aliquod hujusmodi momentum afferre videntur ad [vitam bea-
tam] [beatitudinem], et contraria fugiunt: quumque plura occurrunt, quae
simul consectari [prosequi] nequeat mens, illa natura appetit, si modo tran-
quillo tantum motu feratur, quae caeteris plus [pollere] [habere momenti]
videntur. Ubi vero, in eadem re, variae simul commiscentur bonorum et
malorum species, appetit aut fugit mens, prout plus boni aut mali in re
objecta inesse videatur.

Praeter hoc desiderium et fiugam proprios [aversationem, primarios] vo-
luntatis tranquillae motus, recensentur alii duo, gaudium et tristitia. Sunt
vero hi novi potius mentis status, aut sensus subtiliores, quam impulsiones
[motus] ad agendum. Hac autem ratione, quodammodo conficiuntur qua-
tuor motuum classes, antiquioribus decantatae; qui omnes ad voluntatem,
kat éEoxny, sive appetitum rationalem referuntur. Ubi boni spectatur adep-

tio, oritur desiderium; ubi mali spectatur depulsio, cautio aut aversatio. Ubi
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of our munificent Creator and Preserver; and shew us what sort of offices,

what course of life he requires of us as acceptable in his sight.

V. Since then every sort of good which is immediately of importance to
happiness, must be perceived by some immediate power or sense, antece-
dent to any {opinions or} reasoning: (for ’tis the business of reasoning to
compare the several sorts of good perceived by the several senses, and to
find out the proper means for obtaining them:) we must therefore carefully
inquire into the several sublimer perceptive powers or senses; since ’tis by
them we discover what state or course of life best answers the intention of
{God and} nature, and wherein true happiness consists. But we must prem-
ise some brief consideration of the W7//, because the motions of the will,
our affections, desires and purposes, are the objects of these more subtile
senses, which perceive various qualities and important differences among
them.

As soon as the mind has got any notion of good or evil by grateful or
uneasy sensations of any kind, <8> there naturally arise certain motions
{of the Will}, distinct from all sensation; to wit, Desires of good, and Aver-
sions to evil. For there constantly appears, in every rational being, a stable
essential propensity to desire its own happiness, and whatever seems to tend
to it, and to avoid the contraries which would make it miserable. And altho’
there are few who have seriously inquired what things are of greatest im-
portance to happiness; yet all men naturally desire whatever appears to be
of any consequence to this end, and shun the contrary: when several grate-
ful objects occur, all which it cannot pursue together, the mind while it is
calm, {and under no impulse of any blind appetite or passion,} pursues that
one which seems of most importance. But if there should appear in any
object a mixture of good and evil, the soul will pursue or avoid it, according
as the good or the evil appears superior.

Beside these two calm primary motions of the Will, desire and aversion,
there are other two commonly ascribed to it, to wit, Joy and Sorrow. But
these two are rather to be called new states, or finer feelings or senses of the
soul, than motions of the will naturally exciting to action. In this manner
however we make up these four species mentioned by the antients, all <spe-
cially> referred to the Will, or rational appetite: when good to be obtained
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bonum contigit, aut malum est depulsum, oritur gaudium; ubi malum
premit, aut bonum est amissum, #ristitia. <10>

VI. Ab his animi {placidi} motibus purioribus, et tranquilla [tranquillo]
stabilique beate vivendi [suae beatitudinis] appetitione, quae ratione utun-
tur duce; diversi plane sunt motus quidam vehementiores et turbidi, qui-
bus, secundum naturae suae legem, saepe agitatur mens, ubi certa species
ipsi obversatur, atque bruto quodam impetu fertur ad quaedam agenda,
sequenda, aut fugienda, quamvis nondum, adhibita in consilium ratione,
secum statuerat ea ad vitam facere vel beatam vel miseram. Hos motus quis-
que intelliget, qui, in se descendens, in memoriam revocaverit quali animi
impetu fuerat abreptus, quae passus, quum f{acriore} libidine, ambitione,
ira, odio, invidia, amore, commiseratione, laetitia, aut metu, agitabatur;
etiam ubi nihil de earum rerum, quae mentem commoverant, cursu ad vi-
tam beatam aut miseram serio cogitarat. Quid quod saepe in partes con-
trarias distineantur et distrahantur homines, cum “aliud cupido, mens”
vero, ejusque appetitus tranquillus, “aliud suadeat.”™

Perturbatos hosce {animi} motus reducunt antiqui in émbupiav et
fupov; quorum utrumque a voluntate, BodAnat, est diversum; prior, vo-
luptatis spectat adeptionem, posterior, doloris depulsionem. Utrumque
continet dpééis dAdyos, sive appetitus sensitivus, qui scholasticis est vel
irascibilis vel concupiscibilis: <11> eorum motus passiones appellant.

{Appetitum hunc parum apte sensitivum vocant, nisi vox sensus, ad alias a

4. Ovid, Metamorphoses 7.19—21: “sed trahit invitam nova vis, aliudque cupido, mens
aliud suadet: video meliora proboque, deteriora sequor,” quoted also in Synopsis 2.2.4,
p. 68.

10. Cf. Hutcheson, Essay on Passions 2.1, pp. 27—28, and System 1.1.5, vol. I, pp. 8-9
and note, where Hutcheson himself refers the division to Cicero, Tusc. disp., books iii
and iv.

11. This distinction between calm affections of the soul and vehement passions was
criticized by Hume in his letter of Jan. 1oth, 1743 (The letters of David Hume, edited by
J. Y. T. Greig, Oxford, 1932, p. 46). Hume considered the division “vulgar and specious”
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is in view, there arises Desire; when evil to be repelled, Aversion: when good
is obtained or evil avoided, arises Joy; when good is lost, or evil befallen us,
Sorrow.°

VI. But beside the calm motions or affections of the soul and the stable
desire of happiness, which employ <9> our reason for their conductor,
there are also others of a very different nature; certain vehement turbulent
Impulses, which upon certain occurrences naturally agitate the soul, and
hurry it on with a blind inconsiderate force to certain actions, pursuits, or
efforts to avoid, exerted about such things as we have never deliberately
determined to be of consequence to happiness or misery. Any one may
understand what we mean by these blind impetuous motions who reflects
on what he has felt, what violent propensities hurried him on, when he was
influenced by any of the keener passions of lust, ambition, anger, hatred,
envy, love, pity, <delight> or fear; without any previous deliberate opinion
about the tendency of these objects or occurrences which raised these sev-
eral passions to his happiness or misery. These passions are so far from
springing from the previous calm desire of happiness, that we find them
often opposing it, and drawing the soul contrary ways.!!

These several passions [violent motions of the soul] the antients reduce
to two classes, to wit, the passionate Desires, and the correspondent Aver-
sions; both which they teach to be quite distinct from the Will; the former
aiming at the obtaining some pleasure or other, and the latter the warding
off something uneasy. Both are by the schoolmen said to reside in the sezn-
sitive <or irrational> appetite; which they subdivide into the{*} concupis-
cible and irascible; and their impulses they call Passions. The sensitive ap-
petite is not a very proper name for these determinations of the soul, unless
the schoolmen would use the <10> word senses in a more extensive signi-

(A Treatise of Human Nature, 2.1.1, p. 276 and 2.3.3), as “a calm ambition, a calm Anger
. .. [which] may likewise be very strong, & have the absolute Command over the Mind”
(Letters, ibidem). Hutcheson, here as well as in the Essay on Passions, follows the Car-
tesian, Malebranchean, and Stoic tradition.

* {émbupia kaw Bupdst [Aristotle distinguishes three kinds of appetitions in the soul:
in its rational part, volition (’BodAnous), in its irrational part, desire (émifvpia) and im-
pulsiveness (Quuds) (De anima 432 b s; Nichomachean ethics 111 1111, bsft.). Accordingly
the schoolmen subdivide the irrational part in concupiscible and irascibile.
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sensibus externis percipiendi vires porrigatur: etenim species quaedam nulli
sensui externo obviae, motus animi turbulentiores non raro excitant; am-
bitionem, congratulationem, malevolentiam, gloriaeque et divitiarum li-
bidines, offensionesque contrarias. Isti autem nomini subesse volunt, om-
nes appetitiones et offensiones vehementiores et improvidas, sensuque
turbido conjunctas.} Istiusmodi motuum quatuor sunt genera, qui bonum
spectant consequendum, cupiditatis; qui malum depellendum, mezus; qui
bonum quod contigit, aut malum quod depulsum est, lzetitiae, qui bonum
amissum aut malum imminens, aegritudinis [doloris] nomine notantur.
Horum cujusque etiam plura sunt genera, aut partes, pro rerum varietate
quam spectant variae passiones, quibus sunt nomina notissima, <libido,
congratulatio, ambitio, avaritia, luxuries, superbia, ira, indignatio, invidia,
ultio, aemulatio, verecundia; > quaeque ex iis quae mox sunt dicenda, satis
cognosci poterint.

VII. Voluntatis motuum, sive puriorum sive turbidorum, alia est divisio,
prout sibi quisquam expetit voluptatem aliquam aut utilitatem, aut a/teri.
Gratuitam esse aliquando hominum bonitatem, nullam suam utilitatem
spectantium, ubi animo benigno et amico alteri consulunt, satis constabit
sl quisque <I2> se excusserit, si vitae suae consilia amica et caritates, {studia
denique et dilectiones quibus bonos clarosque prosequimurs;} si morien-
tium curas et studia, officiorumque in extremo spiritu conservationes per-
spexerit; praecipue vero clarorum virorum facta, et consilia, et mortes pro
amicis, pro liberis, pro patria, praemeditatas et voluntarias.
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fication, so as to include many perceptive powers of an higher sort than the
bodily senses. For ’tis plain that many of the most turbulent passions arise
upon certain occurrences which affect none of the external senses; such as
ambition, congratulation, malicious joy, the keen passions toward gloryand
power, {and many others,} with the turbulent aversions to their contraries.
The schoolmen however refer to this sensitive appetite all the vehement in-
considerate motions of the will, which are attended with confused uneasy
sensations, whatever their occasions be.

Of these passions there are four general classes: such as pursue some
apparent good are called {passionate Desires or} Cupidity; such as tend to-
ward off evil are called Fears{, or Anger}; such as arise upon obtaining what
was desired or the escaping evil, are turbulent Joys; and what arise upon the
loss of good, or the befalling of evil, Sorrows. {[nor have we in our language
words appropriated so as to distinguish between the several calm and pas-
sionate motions of the will.]}'2 Of each class there are many subdivisions
according to the variety of objects about which they are employed, which
<have very familiar names and > will be further explained hereafter.

VIL. There’s also another division of the motions of the will whether calm
or passionate, according as the advantage or pleasure in view is for ourselves
or others.! That there is among men some disinterested goodness, without
any views to interests of their own, but pursuing ultimately the interests
of persons beloved, must be evident to such as examine well their <11> own
hearts, the motions of friendship or natural affection; and the love and zeal
we have for worthy and eminent characters: or to such as observe accurately
the cares, the earnest desires, of persons on their deathbeds, and their
friendly offices to such as they love even with their last breath: or, in the
more heroic characters, their great actions and designs, and their marching
willingly and deliberately to certain death for their children, their friends,
or their country.

12. This sentence, added by the translator, is in square brackets in the original text.
Here Hutcheson follows the Ciceronian division of the passions (7usc. disp. IV.11-14).
See also Hutcheson, Synapsis 2.1.4, p. 68, and System 1.1.5, vol. I, pp. 7-8.

13. Cf. An Essay on Passions 1.3, p. 13, and System 1.1.5, vol. I, p. 8.
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Voluntatis motus hi gratuiti, sunt vel puri vel perturbati, quales et illi
quibus sibi consulit quisque{, eaque consectatur quae sibi grata videntur}.
<Atque> Varii qui {in utroque genere} existunt animi motus, simpliciores
aut magis inter se implicati, innumera obtinent nomina, pro variis rebus
expetitis aut declinatis; atque prout vel se respicit mens, vel alios homines,
eorumgque mores, et fortunas; aut caritates, et conjunctiones varias, quibus
nobiscum, aut inter se, colligantur; aut contra, odia, et dissidia quibus dis-
trahuntur illi, quibus aliquid animum nostrum commovens obvenerat; aut
qui suis consiliis, aut actionibus, hisce eventibus causam dederant{. Diversi
longe sunt hi motus benigni a tranquillo communis foelicitatis desiderio,
neque ex eo nascuntur: etenim per se sudque sponte existunt, ea specie cau-
save oblatd, quae iis excitandis apta nata est. lis explicandis commodior erit
locus, postquam subtiliores animi sensus explicuerimus, citra <13> quorum
notitiam plurimi voluntatis motus intelligi nequeunt.}®

Quae sensu quovis proximeé commendantur sunt omnia propter se ex-
petenda; in iisque, aut eorum praecipuis et maximis, situs est bonorum
finis. Quumque usu rationis compertum fuerit, res per se neutiquam ju-
cundas, comparandis rebus aliis, per se bonis et expetendis, inservire; <haec
etiam> omnia quibus ea est vis expetentur, propter ea quibus assequendis
inservire videntur; qualia sunt opes, divitiae, potestas.

Quemadmodum Vero, praeter passiones eas, aut motus perturbatos, qui-

5. This passage replaces the following sentences, deleted by Hutcheson in the second
edition, as he added two articles (xv and xvi) on the same subject: <: quales sunt bene-
volentia, comprobatio, amicitia, aTopy1), pietas, gratia, congratulatio, moeror, philautia,
verecundia, ostentatio, arrogantia, superbia, commiseratio, indignatio, invidia, contemp-
tus, émyaipexaria, atque ejusmodi plures; quibus effuse explicandis non immoramur.

Neque tamen temere, & pro specie tantum fortuito obj ecta, oriuntur omnes hae pas-
siones. Quaedam naturali impetu moventur, ita ut nemo fere aut pauci possint esse
earum immunes. Victus & amictus, fere, appetitio est naturalis, famis, sitis, aut frigoris
sensu molesto excitata. Commune animantium omnium est conjunctionis appetitus
procreandi causa, & in eos qui procreati sunt praecipua quaedam cura. Vi pariter na-
turali, at non adeo necessaria, moventur caeterae passiones, aut appetitiones, specie ea
oblata, quam iis excitandis aptam constituerat ipsa natura, sensuque quodam commen-
daverat. Virtutis significatio amorem excitat & comprobationem; beneficia accepta, gra-
tiam; injuriam, aut noxa, iram & ultionem: Miseria aliena, praecipue immerentium,
commiserationem; omnia denique quae sensu commendantur, appetitionem aliquam
movent; quae sensu reprobantur, fugam aut aversationem. Unde patebit non aliter quam
explicatis omnibus hominum sensibus, satis intelligi posse voluntatis motus.>
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The disinterested affections are either calm, or turbulent and passionate,
even as the selfish in which one pursues what seems advantageous or pleas-
ant to himself. And the several affections or passions, whether more simple
or complicated, have a variety of names as their objects are various, as they
regard one’s self, or regard others, and their characters, fortunes, endear-
ments, and the several social bonds with us or with each other; or <on the
contrary> the enmities or dissentions by which they are set at variance; or
as their former conduct or designs have occasioned these events which ex-
cite our passions.

“These particular kind passions are quite different from any calm gen-
eral good-will to mankind, nor do they at all arise from it. They naturally
arise, without premeditation or previous volition, as soon as that species or
occasion occurs which is by nature adapted to raise them. We shall have a
more proper place to explain them a little further after we have mentioned
the more sublime perceptive powers; without the knowledge of which
many motions of the will must remain unknown [unintelligible]. <12>

What any sense immediately relishes is desired for itself ultimately; and
happiness must consist in the possession of all such objects, or of the most
important and excellent ones. But when by the use of our reason we find
that many things which of themselves give no pleasure to any sense, yetare
the necessary means of obtaining what is immediately pleasant and desir-
able, all such proper means shall also be desired, on account of their ends.
Of this class are, an extensive influence in society, riches, and power.

But as beside the several <natural> particular passions of the selfish
kind" there is deeply rooted in the soul a steddy propensity or impulse

14. Not a new paragraph in the Institutio, but added in the second edition.

15. Latin text says: “But as beside those passions or violent motions by which our self-
love looks for the things which are recommended to us by a law of nature. . ..” With
“particular” and “of selfish kind” the translator succeeds in making the sentence easier,
but we miss the idea that particular passions are natural.
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bus certas res, naturae lege sibi commendatas, sui causa quisque exquirit,
insita est homini tranquilla propensio, aut impulsio quaedam valida, co-
gitabundo cuivis obvia, [ad vitam ex ipsius natura beatissimam] [ad maxi-
mam quam capit ejus natura beatitudinem] appetendam; cujus appetitus
ope caeteros animi motus, sui causa quicquam anquirentes, regere possit et
reprimere: sic, quicunque animo tranquillo aliorum naturas, ingenia, mo-
res, in suo conspectu posuerit, similem inveniet animi propensionem, ad
communem omnium, eamque maximam, [prosperitatem et felicitatem]
[beatitudinem] expetendam. Quam animi affectionem, sensu suo interno
maxime comprobatam, quicunque seria meditatione excoluerit, eam adeo
validam poterit efficere, ut caeteris omnibus appetitionibus, <14> sive
suam, sive paucorum quorumvis utilitatem spectantibus, imperare possit,

ceasque regere aut reprimere.

VIII. His de voluntate breviter expositis, progredimur ad alios animi sensus
declarandos, quos diximus reflexos aut subsequentes; quibus novae cernun-
tur species, novae admittuntur perceptiones, ex rebus sensu aliquo, externo
aut interno, praeceptis; ex aliorum etiam hominum conditione, aut even-
tibus etiam ratiocinatione aut testimonio cognitis, oriundae. Horum quos-
dam, minus ad rem nostram facientes, obiter attingemus, in aliis magis ne-
cessariis moraturi. Visu et auditu cum caeteris animalibus communi
utuntur homines: apud hos vero, “aurium” et oculorum “est admirabile
quoddam etartificiosum judicium,”® quo multa cernunt subtilitis; in formis
corporeis, pulchritudinem, venustatem, partium convenientiam; in sonis,
gratum concentum et harmoniam; in artibus, “in pictis, fictis, coelatis,”” in
ipso motu et actione, imitationem.: quae omnia humaniore nos perfundunt
voluptate. Huic comparandae inserviunt artes plurimae, et mechanicae et
liberales; hanc consectantur homines in iis operibus, eoque instrumento
omni, quae vitae usus et necessitates requirunt.

Sunt et non dissimiles perceptiones gratae, ex rei objectae amplitudine

6. Cicero, De natura deorum 2.146.1.
7. Cicero, De natura deorum 2.145.10.

16. The reference to the “whole system” and to the “smaller system or party” is not
in the Latin text, but is truly Hutchesonian. (See System 1.1.6, vol. I, p. 10.) In this para-
graph of the Institutio Hutcheson appears to emphasize that the desire of universal hap-
piness is as ultimate in our nature as the desire of our own happiness. This goes
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toward its own highest happiness, which every one upon a little reflection
will find, by means whereof he can repress and govern all the particular
selfish passions, when they are any way opposite to it; so whosoever in a
calm hour takes a full view of human nature, considering the constitutions,
tempers, and characters of others, will find a like general propension of
soul to wish the universal prosperity and happiness of the whole system.
And whosoever by frequent impartial meditation cultivates this extensive
affection, which the inward sense of his soul constantly approves in the
highest degree, may make it so strong that it will be able to restrain and
govern all other affections, whether they regard his own happiness or that
of any smaller system or party.'®

VIII. Having given this summary view of the Will, we next consider these
senses we called reflex or subsequent, by which certain new forms or per-
ceptions are received, in consequence of others previously <13> observed
by our external or internal senses; and some of them ensuing upon ob-
serving the fortunes of others, or the events discovered by our reason, or
the testimony of others. We shall only transiently mention such of them
as are not of much importance in morals, that we may more fully explain
those which are more necessary.

7The external senses of Sight and Hearing we have in common with
the Brutes: but there’s superadded to the human Eye and Ear a wonderful
and ingenious Relish or Sense,'® by which we receive subtiler pleasures; in
material forms gracefulness, beauty and proportion; in sounds concord and
harmony; and are highly delighted with observing exact Imitation in the
works of the more ingenious arts, Painting, Statuary and Sculpture, and in
motion and Action; all which afford us far more manly pleasures than the
external senses. These are the Pleasures to which many arts both mechanic
and liberal are subservient; and men pursue them even in all that furniture,
those utensils, which are otherways requisite for the conveniency of life.
And the very grandeur and novelty of objects excite some grateful percep-

against Butler’s idea that virtue is coincident with calm self-love (e.g., Fifteen Sermons
preached at Rolls Chapel, ii. 8. Compare System 1.7.12, vol. 1, p. 139). A more polemic
paragraph against Butler is found in Syszem 1.4.12, vol. I, p. 7s.

17. Not a new paragraph in the Institutio.

18. The Latin text has “judicium.” But the translator is true to Hutcheson with his
“relish or sense.”
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subnascentes, <15> atque ex ipsa novitate, pro naturali cognitionis et scien-
tiae appetitu.

In ingenuis hisce voluptatibus numeranda est ea humanissima, quae ex
veri cognitione exsurgit; quam omnes propter se appetunt; quaeque pro ip-
sarum rerum dignitate, cognitionisque evidentia, laetior est et jucundior.

Quae sensibus hisce commendantur omnia sunt quidem propter se, et
sua sponte, expetenda. Etenim solertissimo et benignissimo Dei opt. max.
consilio, in uberiorem vitae commoditatem, ita fabricati sunt hi sensus, et
appetitus, ut ea fere omnia nobis proxime et per se commendent, quae, et
alia ratione, vel nobis vel humano generi sunt profutura.

IX. Sunt et subtiliores alii sensus et utiliores; qualis est ea sympathia, sive
sensus communis, cujus vi super aliorum conditione commoventur ho-
mines, {idque innato quodam impetu, consilium omne aut rationem prae-
vertente,} ex aliorum foelicitate, gaudium, ex infortuniis moerorem colli-
gentes; prout et ridentibus arrident, et flentibus collachrymant; etiam ubi
nulla suae conditionis habetur ratio: Unde sit {etiam} ut nemo satis beatus
esse possit, ex eo solo quod sibi suppetant omnia ad vitae copiam et jucun-
ditatem facientia: hoc etiam expetet <16> quisque, ut suppetant et ea quae
aliis sibi caris vitam praestare possint beatam; quippe quorum [horum
enim] miserid omnis vitae suae status perturbaretur.

Mira hac naturae vi, quadam quasi contagione, una cum gratuita bonita-
te, efficitur, ut vix ullae sint voluptates, ne corporis quidem, quae aliorum
consortio non plurimum adaugeantur. Nulla est laeta aut hilaris animicom-
motio, quae non inter plures dispertiri et diffundi flagitet. Vix quicquam
gratum, laetum, facetum, aut jocosum, quod non ex pectore exardescat,
ebulliat, atque inter alios prorumpere gestiat: neque quicquam homini
gravius aut tristius, quam aliorum, praecipue immerentium, spectare

aerumnas, dolores, moerores, miseriam.
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tions not unlike the former, which are naturally connected with and sub-
servient to our desires of knowledge. Whatever is grateful to any of these
perceptive powers is for it self desirable, and may on some occasions be to
us an ultimate end. For, by the wise <and benevolent> contrivance of God,
our senses and appetites are so constituted {for our happiness}, that what
they immediately make grateful is generally <14> on other accounts also
useful, either to ourselves or to mankind.

Among these more humane pleasures, we must not omit that enjoyment
most peculiarly suited to human nature, which arises from the discovery
of Truth{, and the enlarging of our knowledge}; which is ultimately desir-
able to all; and is joyful and pleasant in proportion to the dignity of the
subject, and the evidence or certainty of the discovery."

IX. There are other still more noble senses and more useful: such is that
symparhy or fellow-feeling,? by which the state and fortunes of othersaffect
us exceedingly, so that by the very power of nature, previous to any rea-
soning or meditation [purpose], we rejoice in the prosperity of others, and
sorrow with them in their misfortunes; as we are disposed to mirth when
we see others chearful, and to weep with those that weep, without any con-
sideration of our own Interests. Hence it is that scarce any man can think
himself sufficiently happy tho’ he has the fullest supplies of all things req-
uisite for his own use or pleasure: he must also have some tolerable stores
for such as are dear to him; since their misery or distresses will necessarily
disturb his own happiness.

By means of this sympathy and of some disinterested affections, it hap-
pens, as by a sort of contagion or infection, thatall our pleasures, even these
of the lowest kind, are strangely increased by their being shared with others.
There’s scarce any chearful or joyful commotion of mind which does not
naturally require to be diffused and communicated. Whatever is agreeable,
<15> pleasant, witty, or jocose naturally burns forth, and breaks out among
others, and must be imparted. Nor on the other hand is there any thing
more uneasy or grievous to a man than to behold the distressing toils, pains,
griefs, or misery of others, especially of such as have deserved a better Fate.

19. In the Institutio this paragraph is before “Whatever is grateful . . . to mankind.”
20. The Institutio has “sensus communis”; see the essay Sensus communis 2.3.1 and
note in Shaftesbury, Characteristiks, pp. 48—49.
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X. Hominem vero ad agendum esse natum monstrant omnes ejus vires,
instinctus, et desideria actuosaf{; quod et sensus cuique alte infixus confir-
mabit. “Appetit enim animus aliquid agere semper, neque ulla conditione
quietem sempiternam potest pati”: “neque si jucundissimis nos somniis
usuros putemus, Endymionis somnum nobis velimus dari; idque si nobis
nostrisve accidat, mortis instar putemus”®}. Facultatis etiam [fere] cujusque
in homine comes est et moderator sensus aliquis, eum ejusdem usum com-
probans, qui [universis est commodissimus] [maxime est secundum na-
turam], vitaeque communi <17> maxime profuturus [profuturum]. Muta
etiam animantia, quamvis fort¢ nullos habeant hujusmodi sensus subtili-
ores, quos 7e¢flexos diximus, instinctu quodam tamen, omnem voluptatis
notitiam aut spem antecedente, incitantur quaeque ad ea quae sunt secun-
dum cujusque naturam; et in iis summam sibi inveniunt foelicitatem; aut
saltem optime generis sui foelicitati inserviunt. Tales et in hominibus re-
periuntur instinctus plurimi; qui rationis et in se [suaque agendi consilia
introspiciendi] [reflectendi] vi instructi, variis etiam gaudent sensibus re-
flexis, quibus subtilius est judicium de plurimis quae sensus fugiuntcrassio-
res; praecipue vero de omni virium insitarum usu. His {etenim sensibus}
cuique {proxime et per se} commendatur is naturalium virium usus, qui
maxime est secundum naturam; quique aut sibi aut humano generi est ma-
xime profuturus: idemque in alio comprobatur, et fit per se lactabilis et glo-
riosus. In ipso corporis statu, et motu, cernimus aliquid sua sponte et per
se gratum; quod et in alio comprobamus. Invoce et gestu; in corporis, ipsi-
usque animi viribus; in artibus imitatricibus, quas antea diximus; in ipsis
actionibus externis, et exercitationibus, quibus vel in gravioribus negotiis,
vel animi causa utimur, aliud alio cernitur magis decorum, et homine dig-
num; quamvis nulla virtutis moralis <18> specie commendetur. {In iis ta-

men quae homini propriae sunt viribus, earumque usu, praecipue elucet

8. Cicero, De finibus s5.55.3—s and 15-17. In this chapter XX, Cicero emphasizes the
tendency of men to action.
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X. But further: that man was destined by nature for action plainly appears
by that multitude of active instincts and desires natural to him; which is
further confirmed by that deeply implanted sense {approving or condemn-
ing certain actions}. The soul naturally desires action; nor would one upon
any terms consent to be cast into a perpetual state of sleep, tho” he were
assured of the sweetest dreams. If a sleep like that of {*} Endymion were to
befal ourselves or any person dear to us, we would look upon it as little
better than Death. Nature hath therefore constituted a certain sense or nat-
ural zaste to attend and regulate each active power, approving that exercise
of itwhich is most agreeable to nature and conducive to the general Interest.
The very brute animals, tho’ they have none of these reflex senses we men-
tioned, yet by certain instincts, even previously to any experience or pros-
pect of pleasure, are led, each according to its kind, to its natural actions,
and finds in them its chief satisfactions or at least are subservient to their
particular happiness. Human nature is full of like instincts; but being en-
dued with reason and the power of reflecting on their own sentiments and
conduct, they have also various reflex senses with a nice discernment <16>
{and relish} of many things which could not be observed by the grosser
senses, especially of the exercise of their natural powers.?! By these senses
that application of our natural powers is immediately approved which is
most according to the intention of nature, and which is most beneficial
either to the individual or to mankind; and all like application by others is
in like manner approved, and thus made matter of joy and glorying. In the
very posture and motion of the body, there is something which immedi-
ately pleases, whether in our own, or that of others: in the voice and gesture,
and the various abilities of body or mind, in the ingenious arts of imitation
<already mentioned>, in external actions and exercises, whether about se-
rious business or recreations, we discern something graceful and manly,
{and the contrary ungraceful and mean}, even without any appearance of
moral virtue in the one, {or vice in the other}. But still it is chiefly in these
abilities and exercises which are peculiar to mankind that grace and dignity

*{Who in the old fable continued to live, but never awoke out of a sleep he was cast
into by Diana.} [See note 8 in the Institutio.]
21. Compare System 1.4.4, vol. I, pp. 58—s59.
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omnis venustas, omne decus. Quae caeteris animalibus sunt communes,
eae humiles, hominisque praestantia parum dignae. Inter ea quae homini
sunt propria, a voluntariis tamen virtutibus diversa, praecipua est veri cog-
nitio. “Omnes enim trahimur et ducimur ad cognitionis et scientiae cu-
piditatem, in qua excellere pulchrum putamus: labi autem, errare, nescire,
decipi, malum et turpe ducimus.”}

Quod vero attinet ad vires animi illustriores, voluntatis motus, et gra-
viora agendi consilia; insitus est omnium divinissimus ille sensus, decorum,
pulchrum, et honestum, in animi ipsius motibus, consiliis, dictis, factisque
cernens. Hoc sensu certum homini ingenium et indoles, agendi genus
quoddam, vitaeque ratio <quaedam> et institutio, ab ipsa natura com-
mendatur; atque in consentaneis officiis peragendis, et recordandis, sensu
mens pertentatur laetissimo; contrariorum vero omnium piget pudetque.
Aliorum etiam facta aut consilia honesta favore prosequimur et laudibus;
eosque in quibus est virtutis significatio, majore amplectimur benevolentia
et caritate. Contraria aliorum facta, aut consilia, damnamus et detestamur.
Quace hoc sensu comprobantur recta dicuntur, <19 > et pulchra; et virsusum
nomine appellantur: quae damnantur, soeda dicuntur, aut turpia aut
vitiosa.

Comprobationem movent voluntatis motus, et agendi consilia omnia
benigna, aut illae animi propensiones{, vires} et habitus, qui ex ea gratuita
bonitate fluere, aut cum ea connecti videntur; {aut indolem erectiorem,
sublimioribus gaudiis deditam, neque suae solum voluptati humiliori aut
utilitati intentam indicare;} aut saltem qui contrariam indolem, angustam
et humilem sui curam aut philautiam, suam ipsius solummodo respicien-
tem utilitatem aut voluptatem <humiliorem>, excludere censentur. Quae
damnantur sunt vel haec ipsa philautia {nimia}, vel morosae, iracundae,
invidae, aut malignae animi affectiones, quibus incitantur homines ad alios
laedendos; aut denique nimiae humiliorum voluptatum libidines.

9. Cicero, De officiis 1.18.2-6.

22. For the distinction between natural or involuntary virtues, like quick apprehen-
sion or memory, and voluntary or moral virtues see Cicero, De finibus, V.36. Hutcheson
empbhasizes the difference between natural abilities and virtues. Here, while he owns that
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appear; such as we have in common with beasts appear of less dignity. And
among the human pursuits which yetare different from moral [voluntary]*
virtues, the pursuits of knowledge are the most venerable. We are all nat-
urally inquisitive and vehemently allured by the discovery of truth. Su-
perior knowledge we count very honourable; but to mistake, to err, to be
ignorant, to be imposed upon, we count evil and shameful.

But to regulate the highest powers of our nature, our affections and de-
liberate designs of action in important affairs, there’s implanted by nature
the noblest and most divine of all our senses, that Conscience [sense] by
<17> which we discern what is graceful, becoming, beautiful and honour-
able in the affections of the soul, in our conduct of life, our words and
actions. By this sense, a certain turn of mind or temper, a certain course of
action, and plan of life is plainly recommended to us by nature; and the
mind finds the most joyful feelings in performing and reflecting upon such
offices as this sense recommends; but is uneasy and ashamed in reflecting
upon a contrary course. Upon observing the like honourable actions or
designs in others, we naturally favour and praise them; and have an high
esteem, and goodwill, and endearment toward all in whom we discern such
excellent dispositions: and condemn and detest those who take a contrary
course. What is approved by this sense we count right and beautiful, and
call it virtue; what is condemned, we count base and deformed and vitious.

The Forms which move our approbation are, all kind affectionsand pur-
poses of action; or such propensions, abilities, or habits of mind as naturally
flow from a kind temper, or are connected with it; or shew an higher taste
for the more refined enjoyments, with a low regard to the meaner pleasures,
or to its own interests; or lastly such dispositions as plainly exclude a narrow
contracted selfishness aiming solely at its own interests or sordid pleasures.
The forms disapproved are either this immoderate selfishness; or a peevish,
angry, envious or ill-natured temper, leading us naturally to hurt others; or
a mean selfish sensuality.

we are naturally prompted to cultivate natural abilities and especially knowledge, as a
subject fit for a book written for young students, he avoids Hume’s attempt to play down
the distinction in 77eatise 111.3.4—6. This paragraph is a precursor to the “sense of de-
cency or dignity” described in System 1.2.7, vol. I, pp. 27-28. See below, note 34.
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Innatum esse homini hunc sensum, testimonio omnium gentium et se-
culorum, plurima suis suffragiis comprobantium et damnantium, [suae
utilitatis ratione omni detracta,] [quamvis nulla suae utilitatis habeatur ra-
tio] satis confirmatur. Quas utilitates astute saepe spectari volunt, aut com-
probandi et damnandi causas callidé commenti sunt quidam non indocti,
[ex illis ipsis deprompta argumenta,] [his fere omnibus] sensum hunc esse
innatum, omnibusque his causis priorem, satis ostendunt [efhiciatur:].
<20> Quace ipsi agenti obventurae sperantur [sunt] utilitates, sive apertiores
sive magis latentes, sua ipsi consilia et actiones commendare possunt, non
vero aliis, qui nullum inde capiunt fructum. Ustilitates aliis ex actione quavis
obventurae, sine proximo decori sensu, eam neutiquam ipsi agenti com-
mendabunt.'® Quantumvis [Utcunque] ipse qui agit sua moveatur utilitate,
[ea tamen apud alios] [ejus tamen ratio abita, apud ceteros,] actionis ho-
nestatem imminuere videtur, <aut> nonnunquam omnino tollere. Bene-
ficentiam eam praecipu¢ [solam] comprobant homines, quam putant gra-
tuitam; quam fucatam simulatamque esse norunt, oderunt. Ubi utilitates
apertiores, gloria, gratia, remuneratio spectantur praecipue, exiguaautnulla
videtur esse honestas: Haec enim officiorum simulatione, sine ulla vera
bonitate, assequimur.

"Quid, quod et {ipsi agenti et aliis,} eo honestior videtur recta actio,
magisque laudabilis, quo majore cum labore, damno, aut periculo fuerat
conjuncta. {Non igitur consilia actionesque honestae ea specie commen-
dantur, quod ipsi prosint qui easdem susceperat: neque magis quod nobis
spectantibus et comprobantibus prosint. Eddem enim laude admiratio-
neque prosequimur res praeclare gestas heroum priscorum, in primis
mundi seculis, unde ad nos nihil emolumenti pervenisse arbitramur. Vir-
tutem etiam in hoste, <21> nobis formidolosam, comprobamus: proditoris

contra, quem ob nostram utilitatem mercede corrupimus, perfidiam odi-

10. In the first edition this passage “Quac ipsi agenti obventurae. . . commendabunt”
succeeded the following one: “Utcunque, ipse qui agit . . . assequimur.”
11. Not a new paragraph in the first edition.

23. Literally: “Some not unlearned men want, often cunningly, these utilities to be
considered or slyly forge them as the causes of our approbation and condemnation.”
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That this sense is implanted by nature, is evident from this that in all
ages and nations certain tempers <18> and actions are universally approved
and their contraries condemned, even by such as have in view no interest
[utility] of their own. Many artful accounts of all this as flowing from views
of interest have been given by ingenious men;* but whosoever will examine
these accounts, will find that they rather afford arguments to the contrary,
and lead us at last to an immediate natural principle prior to all such views.?*
The agent himself perhaps may be moved by a view of advantages of any
sort [by a view of more open or more hidden utility] accruing only to him-
self, to approve his own artful conduct; but such advantages won’t engage
the approbation of others <that do not gain any profit by it>: and advan-
tages accruing to others, would never engage the agent, without a moral
sense, to approve such actions. How much soever the agent may be moved
by any views of his own interest [utility]; yet this when ’tis known plainly
diminishes the beauty of the action, and sometimes quite destroys it. Men
approve chiefly that beneficence which they deem gratuitous and disinter-
ested; what is pretended, and yet only from views of private interest, they
abhor. When the agent appears to have in view the more obvious interests
of getting glory, popularity, or gainful returns, there appears little or noth-
ing honourable. "Tis well known that such advantages are attainable by
external actions, and hypocritical shews, without any real inward goodness.

But further, does not every good action appear the more honourableand
laudable the more toilsome, dangerous or expensive it was to the under-
taker? "Tis plain therefore that a virtuous course is not approved under that
notion of its being profitable to the agent? <19> Nor is it approved under
the notion of profitable to those who approve it, for we all equally praise and
admire any glorious actions of antient Heroes from which we derive no
advantage, as the like done in our own times. We approve even the virtues
of an enemy that are dreaded by us, and yet condemn the useful services
of a Traytor, whom for our own interest we have bribed into perfidy. Nay

24. The English repeatedly uses the word “interest” for the Latin “utilitas” or
“utilitates.”

25. This and the following four sentences were added in 1745. The arguments are as
old as the Inquiry on Virtue.
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mus et detestamur, ut etiam aliorum libidines sibi opportunas flagitiosi.

Neque dixeris ideo officia comprobari quod populari fama sint gloriosa,
aut praemia consecutura; haec enim ei soli qui officiis fungitur eadem com-
mendabunt.} Nemo {deinde} laudat, aut ab aliis laudem sperare potest, qui
non sentit esse aliquid quod et sibi, et aliis, per se, sua sponte, et sua natura,
videatur laudabile. Nemo gratiam referendam sperat, nisi qui eo ipso fatetur
benevolentiam, et beneficentiam, esse per se et sua natura amabilia. Nemo
praemia a Deo potest sperare, nisi qui credit esse aliquid quod ipsi Deo
videtur per se amabile, et praemio dignum. Nemo poenas a Deo metuit,
nisi pro meritis. Qui leges Dei laudat, ideo laudat quod ea jubeant quae per
se sunt recta, justa, pulchra; vetentque omnia contraria.

{Hunc sensum a natura datum, atque ideo plurima per se, sua vi, sua
sponte videri recta, honesta, pulchra, laudabilia, ostendunt et animi placidi
motus, et turbidi, vi prorsus naturali excitati; qui suam cujusque utilitatem
haud respicientes, ex aliorum moribus et fortunis observatis nascuntur, pa-
lamque <22> testantur quales nos esse velit natura, de his mox eritagendum.
Per omnium vitas, vitae que fere partes omnes, serpit hic sensus, neque
ullam fere delectationem ingenuam, aut artem, sui expertem esse sinit.
Hinc omnis fere pendet Poética et Rhetorica, ipsaeque pictorum, eorumque
qui signa fabricantur, sculptorum, histrionumgque artes: in amicis, conju-
gibus, sodalibus eligendis plurimum valet, seque in ipsos lusus jocosque
insinuat. Qui haec omnia pensitaverit, nae ille cum Aristotele consenserit
“ut ad cursum equum, ad arandum bovem, ad indagandum canem, sic
hominem ad duas res, ad intelligendum et agendum esse natum, quasi mor-
talem Deum.”'?

Neque verendum ne hac ratione, quae sensui cuidam, ipsi quidem animo
non corpori naturd insito, virtutum vitiorumque notitias omnes tandem
acceptas refert, virtutis dignitati et constantiae quicquam detrahatur. Sta-
bilis enim est natura, sibique semper constans: neque magis metuendum,

ne hominum naturd mutati, evertantur virtutum fundamenta, quam ne

12. Cicero, De finibus 2.40.2.



I.I. OF HUMAN NATURE 37

the very Dissolute frequently dislike the vices of others which are subser-
vient to their own.

Nor can it be alleged that the notion under which we approve actions is
their tendency to obtain applause or rewards: for this consideration could
recommend them only to the agent. And then, whoever expects praise must
imagine that there is something in certain actions or affections, which in
its own nature appears laudable or excellent both to himself and others:
whoever expects rewards or returns of good offices, must acknowledge that
goodness and beneficence naturally excite the love of others. None can
hope for Rewards from God without owning that some actions are ac-
ceptable to God in their own nature; nor dread divine punishments except
upon a supposition of a natural demerit in evil actions. When we praise the
divine Laws as holy, just and good, ’tis plainly on this account, that we believe
they require what is antecedently conceived as morally good, and prohibit
the contrary, {otherwise these Epithets would import nothing laudable}.

That this sense is implanted by nature, and that thus affections and ac-
tions of themselves, and in their <20> own nature, must appear to us right,
honourable, beautiful and laudable, may appear from many of the most
natural affections of the Will, both calm and passionate, which are naturally
raised without any views of our own advantage, upon observing the con-
duct and characters and fortunes of others; and thus plainly evidence what
Temper nature requires in us. Of these we shall speak presently. This {mor-
al} sense diffuses it self through all conditions of life, and every part of it;
and insinuates it self into all the more humane amusements and entertain-
ments of mankind. Poetry and Rhetorick depend almost entirely upon it
as do in a great measure the arts of the Painter, Statuary, and Player. In the
choice of friends, wives, comrades, it is all in all; and it even insinuates it
self into our games and mirth. Whosoever weighs all these things fully will
agree with Aristotle “That as the Horse is naturally fitted for swiftness, the
Hound for the chace, and the Ox for the plough, so man, like a sort of
mortal Deity, is fitted by nature for knowledge, and action.”

Nor need we apprehend, that according to this scheme which derives all
our moral notions from a sense, implanted however in the soul and not
dependent on the body, the dignity <and firmness> of virtue should be
impaired. For the constitution of nature is ever stable and harmonious; nor
need we fear that any change in our constitution should also change the
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sublata gravitate, mundi compages dissolvatur. Neque huic rationi conse-
quens est, omnia ipsi Deo a primo fuisse ita paria et indifferentia, ut aliter
constitutis hominum sensibus, alia omnia honesta aut turpia efficere po-
tuisset. Si quidem enim <23> Deus a primo fuit sapientissimus, perspicie-
bat, affectiones animi benignas iis insitas animantibus, qui sibi invicem suis
actionibus prodesse aut obesse possent, omnium saluti inservituras: con-
trariarum autem omnia contraria fore consequentia; neque aliter fieri po-
tuisse: eum itidem sensum inserendo, qui omnia benigna et benefica com-
probaret, perspexit se ea omnia cuique per se grata effecturum, quae alia
omni ratione, toti horum animantium universitati necessario profutura es-
sent: contrarium autem sensum qui contraria probaret inserendo, (quod an
fieri poterat vix satis apparet,) ea per se grata reddidisset, quae, aliis de causis,
et singulis et universis fuissent nocitura. Deus igitur a primo bonus et sa-
piens, sensum hunc amica et benigna comprobantem, necessario inserere
voluit; neque virtutis natura magis est mutabilis, quam Dei ipsius bonitas
et sapientia. His quidem Dei virtutibus ab hac quaestione sejunctis, nihil

certi maneret.}'?

XI. Comprobationis autem diversi sunt gradus, virtutumque species aliae
aliis pulchriores, ut et vitiorum, turpiores. “Inter benevolas animi affec-
tiones aeque late patentes, magis decorae sunt stabiles et tranquillae, quam
perturbatae.” “Inter animi motus pariter tranquillos et puros, aut pariter
turbatos et vehementes, illi <24> magis laudantur qui latius patent, et ma-
xime qui latissime, ad totam scil. rerum sensu praeditarum universitatem

. » 14
pertinentes.

13. These two paragraphs were added in the second edition.
14. Quotation marks are in the original text.
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nature of virtue, more than we should dread the dissolution of the Universe
by a change of the great principle of Gravitation. Nor will it follow from
this scheme, <21> that all sorts of affections and actions were originally
indifferent to the Deity, so that he could as well have made us approve the
very contrary of what we now approve, by giving us senses of a contrary
nature. For if God was originally omniscient, he must have foreseen, that
by his implanting kind affections, in an active species capable of profiting
or hurting each other, he would consult the general good of all; and that
implanting contrary affections would necessarily have the contrary effect:
in like manner by implanting a sense which approved all kindness and be-
neficence, he foresaw that all these actions would be made immediately
agreeable to the agent, which also on other accounts were profitable to the
system; whereas a contrary sense (whether possible or not we shall not de-
termine,) would have made such conduct immediately pleasing, as must in
other respects be hurtful both to the agent and the system. If God therefore
was originally wise and good, he must necessarily have preferred the pres-
ent constitution of our sense approving all kindness and beneficence, to
any contrary one; and the nature of virtue is thus as immutable as the
divine Wisdom and Goodness. Cast the consideration of these perfec-
tions of God out of this question, and indeed nothing would remain cer-
tain or immutable.2°

XI. There are however very different degrees of approbation and condem-
nation, some species of virtues much more beautiful than others, and some
kinds of vices much more deformed. {These maxims generally hold.}
“Among the kind motions of the Will of equal extent, the calm and stable
are more beautiful <22> than the turbulent or passionate.” And when we
compare calm affections among themselves, or the passionate among them-
selves, “the more extensive are the more amiable, and these most excellent
which are most extensive, and pursue the greatest happiness of the whole
system of sensitive nature.””’

26. These last two paragraphs were added in 1745. The subjects of the last paragraph
had been debated by Hutcheson in his Letters to Gilbert Burnet and resumed in his
Hlustrations 1, pp. 233—44.

27. Cf. System 1.4.10, vol. I, pp. 68—69.
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Diximus ex virtutis comprobatione ardentiorem efflorescere amorem, in
eos qui virtute videntur praediti. Quumgque in omnes nostras vires, affec-
tiones, sensus, vota, appetitiones, animum [mens] reflectere possimus,
eaque contemplari; ille ipse decori et honesti sensus acrior, ardentior virtutis
appetitio, et honestiorum omnium amor et caritas, omnino comprobabi-
tur; neque ulla animi affectio magis, quam optimi cujusque dilectiones et
caritates. Atque quum ipse Deus omnis boni et honesti sit fons inexhaustus,
et exemplar absolutum, cui et innumeris beneficiis omnino gratuitis accep-
tis devinciuntur homines; nulla animi affectio magis comprobabitur, quam
summa in Deum veneratio, ardentissimo cum amore, et studio illi obse-
quendi cui gratiam referre nequimus, conjuncta; una cum fidentis sub-
missione animi, se suaque omnia ipsi permittentis, stabilique [ipsius vir-
tutes] [ipsum in omni virtute] imitandi studio, quousque patitur naturae
nostrae imbecillitas.

Damnantur itidem magis malignae omnes animi affectiones, et agendi
consilia, quo deliberata sunt magis et obstinata. Levior <25> {pauld} est
eorum turpitudo quae ex subita quadam, et brevi transitura cupiditate sunt
profecta; longeque levior eorum quae ex subito metu aut ira. Damnatur
maxime ea sordida et rebus suis semper attenta philautia, quaec omnem hu-
maniorem sensum excludit, omnes affectiones benignas superat, atque ad
alios quoscunque sui causa laedendos incitat.

Merito inter turpissima, et naturé ratione praeditd indignissima, cen-
setur omnis in Deum impietas; sive admittantur ea scelera quae Dei con-
temptum palam produnt; sive ea sit de Deo colendo incuria, ut nulla de eo
meditatio, nullasit ejus veneratio, nulla ei gratia habeatur. Neque quicquam
affert, vel ad pietatis laudem et necessitatem minuendam, aut impietatis
turpitudinem, quod Deo neque prodesse possit hominum pietas, neque
obesse impietas. Etenim animi affectiones spectat praecipue, et comprobat

28. This sentence was criticized by Hume in his letter to Hutcheson of Jan. 1oth,
1743 (pp. 46—47). Quoting from Les caractéres of La Bruyere, Hume suggests that talents
of body and mind are much more admired than benevolence. Again, as in his letter to
Hutcheson of Sept. 17th, 1739 (p. 34), he states that Hutcheson has “limited too much”
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It was already observed that our esteem of virtue in another, causes a
warmer affection of good-will toward him: now as the soul can reflect on
all its powers, dispositions, affections, desires, senses, and make them the
objects of its contemplation; a very high relish for moral excellence, astrong
desire of it, and a strong endearment of heart toward all in whom we dis-
cern eminent virtues, must it self be approved as a most virtuous disposi-
tion; nor is there any more lovely than the highest love towards the highest
moral excellency.?® Since then God must appear to us as the Supreme ex-
cellence, and the inexhaustible fountain of all good, to whom mankind are
indebted for innumerable benefits most gratuitously bestowed; no affection
of soul can be more approved than the most ardent love and veneration
toward the Deity, with a steddy purpose to obey him, since we can make
no other returns, along with an humble submission and resignation of our-
selves and all our interests to his will, with confidence in his goodness; and
a constant purpose of imitating him as far as our weak nature is capable.

{The objects of our condemnation are in like manner of different de-
grees.} Ill-natured unkind affections and purposes are the more condemned
the more stable and deliberate they are. Such as flow <23> from any sudden
passionate desire are less odious; and still more excusable are those which
flow from some sudden fear or provocation. What we chiefly disapprove is
that sordid selfishness which so engrosses the man as to exclude all human
sentiments of kindness, and surmounts all kind affections; and disposes to
any sort of injuries for one’s own interests.

We justly also reckon Impiety toward God to be the greatest depravation
of mind, and most unworthy of a rational Being, whether it appears in a
direct contempt of the Deity; or in an entire neglect of him, so that one
has no thoughts about him, no veneration, no gratitude toward him. Nor
is it of any avail either to abate the moral Excellence of Piety, or the de-
formity of impiety, to suggest that the one cannot profit him, nor the other
hurt him. For what our [conscience or moral sense] [sense of what is right

his “Ideas of Virtue” and presents this criticism as an opinion he has in common with
p p

many appraisers of his thought. Perhaps this is one of the reasons why Hutcheson re-

peatedly presents his catalogue of virtues in his /nstizutio and adds two sections.
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aut damnat, hic recti et honesti sensus, non earum in rebus externis effi-
caciam. Depravatus est et detestabilis, qui benefico et optime merito non
habet gratiam, etsi eam referre nequeat; quique vel viros claros atque optime
meritos non amat, laudat, celebrat; quamvis eos nequeat ad altiores dig-
nitates aut opes promovere. Sponte sua prorumpit ingenium probum et
honestum, sive <26> quis potest quicquam illorum gratia quos amat et
veneratur efficere, sive non potest. Haec omnia non adeo ratiocinatione,
sed intimo potius probi cujusque sensu innotescunt.

XII. Sublimior hic sensus, quem vitae totius ducem constituit ipsa natura,
etiam atque etiam est considerandus; quippe qui de omnibus animi viribus,
motibus, et agendi consiliis judicat; inque ea omnia suo jure arrogat sibi
imperium; gravissimamque eam sert sententiam, in ipsis virtutibus, ipsoque
pulchri et honesti studio, sitam esse et hominis dignitatem sive praestan-
tiam {naturalem}, et vitam beatissimam. Qui sensum hunc sovent exco-
luntque, ejus vi sentiunt se confirmari posse ad gravissima pericula sub-
eunda, aut maximas rerum externarum jacturas lubenter faciendas, ne
amicorum, patriae, aut communem omnium utilitatem, ullamve officii sui
partem deserant: eAque sola ratione, suam indolem vitaeque rationem, sen-
tiunt se penitus posse comprobare. Acri item morsu cruciantur, caecisque
verberibus caeduntur, qui hunc animi spernunt principatum, officia sua
externorum malorum metu, aut utilitatum appetitione deserentes.
Divinioris [Sublimioris] hujus sensus, qui animi affectiones gratuitas et
latissime patentes commendat <27> praecipug, principatus elucet cum sua
sponte, suaque vi, tum quod sibi {praecipu¢} plaudat vir bonus, suum
probet ingenium, sibique vel maxime placeat, quum reprimit, non solum
eos omnes appetitus, sive humiliores, sive sublimiores, qui suae prospiciunt
utilitati aut voluptati; verum arctiores quasque oropy7s aut amicitiae cari-

tates,'> ipsumque patriae amorem; quO communi et majori omnium con-

15. Zropy) or natural affection between relatives, and, even more, caritas and bene-
volentia are very common words in Cicero’s lexicon.
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and honourable] chiefly regards are the affections of the heart, and not the
external effects of them. That man must be deemed corrupt and detestable
who has not a grateful heart toward his benefactor, even when he can make
no returns: who does not love, praise and celebrate the virtues of even good
men, tho’ perhaps he has it not in his power to serve or promote them.
Where there is a good heart, it naturally discovers itself in such affections
and expressions, whether one can profit those he esteems and loves or not.
These points are manifest to the inward sense of every good man without

any reasoning.

XII. This nobler sense which nature has designed to be the guide of life
deserves the most careful consideration, since it is plainly the judge {of the
whole of life,} <24> of all the various powers, affections and designs, and
naturally assumes a jurisdiction over them; pronouncing that most impor-
tant sentence, that in the virtues themselves, and in a careful study of what
is beautiful and honourable in manners, consists our true dignity, and nat-
ural excellence, and supreme happiness. Those who cultivate and improve
this sense find that it can strengthen them to bear the greatest external evils,
and voluntarily to forfeit external advantages, in adhering to their duty to-
ward their friends, their country, or the general interest of all: and that in
so doing alone it is that they can throughly approve themselves and their
conduct. It likewise punishes with severe remorse and secret lashes such as
disobey this natural government constituted in the soul, or omit through
any fear, or any prospect of secular advantages, the Duties which it requires.

That this Divine Sense {or Conscience} naturally approving these more
extensive affections should be the governing power in man, appears both
immediately from its own nature, {as we immediately feel that it naturally
assumes a right of judging, approving or condemning all the various mo-
tions of the soul; as also} from this that every good man applauds himself,
approves entirely his own temper, and is then best pleased with himself
when he restrains not only the lower sensual appetites, but even [as well as]
the more sublime ones of a selfish kind [concerning his own pleasure and
utility], or [but even] the more narrow and contracted affections of love
toward kindred, or friends, or even his country, when they interfere with
the more extensive interests of mankind, and the common prosperity of
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sulat foelicitati. Bonitatem enim eam latissime patentem, caeteris omnibus
<praeponit> animi affectionibus, sive suam spectent utilitatem, sive eorum
qui arctiore quavis necessitudine sibi devinciuntur{, non praeponit solum
hic sensus; verum etiam laetiore honestatis veraeque gloriae conscientia,
damna omnia, gaudiaque omissa, et jacturas honestatis causa factas cu-
mulatissime pensabit; quippe quae ipsam officiorum honestatem et spe-
ciem praeclaram adaugent praecipue, et huic sensui commendant: cui nihil
simile in alio quolibet sensu, se inferiorem reprimente, reperitur}. Quivero
secus egerit {ac monet hic sensus,} hic vere sibi plaudere nequit, si internum
animi sensum exploraverit. Quum de aliorum indole, consiliis factisque
judicamus, similia omnia semper comprobamus, immo ab iis flagitamus;
omniaque semper damnamus contraria; quum nulla nostrae utilitatis ra-
tione judicium depravatur. <28> {Atque idcirco quamvis omnia quae ho-
mini naturi eveniunt, aut in hominem cadere possunt, nasuralia quodam-
modo dicantur; ea tamen sola quae parti huic diviniori, cujus est in reliquas
imperium naturale, se probant, secundum naturam, eique apta et conve-
nientia dicenda.}

XIII. Huic conjunctus est et sensus alter, qui homini jucundissimam facit
eam comprobationem, et caritatem, quam ab aliis, ipsius facta et consilia
spectantibus, consequitur; molestissimas, ¢ contrario, facit aliorum ipsius
facta recolentium censuras, vituperationes, omnemque infamiam; quamvis
neque ex gloria speret emolumentum quodvis aliud oriturum, neque ex

infamia incommodum: haec enim propter se expetuntur, aut fugiuntur.

* {What the Author here intends is obvious, and of such importance as deserves a
fuller explication. In a voluptuous life the more a man has impaired his health, his for-
tune, his character, or the more he has obstructed his progress in knowledge, or in the
more elegant pleasures, the more also he must condemn and be dissatisfied with his own
temper and conduct, and so must every observer. In the pursuits of honours and power,
or the splendor of life; the more one has impaired his fortune or health, and the more
of his natural pleasures and enjoyments he has sacrificed to these purposes, the more he
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<25> all. Our inward conscience of right and wrong [This sense] not only
prefers the most diffusive goodness to all other affections of soul, whether
of a selfish kind, or of narrower endearment: but also abundantly com-
pensates all losses incurred, all pleasures sacrificed, or expences sustained
on account of virtue, by a more joyful consciousness of our real goodness,
and merited glory; since all these losses sustained increase the moral dignity
and beauty of virtuous offices, and recommend them the more to our in-
ward sense:{*} which is a circumstance peculiar to this case, nor is the like
found in any other sense{, when it conquers another of less power than its
own}. And further, whoever acts otherways cannot throughly approve him-
self if he examines well the inward sense of his soul: when we judge of the
characters and conduct of others, we find the same sentiments <26> of
them: nay, this subordination of all to the most extensive interests is what
we demand from them; nor do we ever fail in this case to condemn any
contrary conduct; as in our judgments about others we are under no byass
from our private passions and interests. And therefor altho’ every event,
disposition, or action incident to men may in a certain sense be called naz-
ural; yet such conduct alone as is approved by this diviner faculty, which
is plainly destined to command the rest, can be properly called agreeable or
suited to our nature.”’

XIII. With this moral sense is naturally connected that other {of Honour
and Shame}, which makes the approbations, the gratitude, and esteem of
others who approve our conduct, matter of high pleasure; and their cen-
sures, and condemnation, and infamy, matter of severe uneasiness; even
altho’ we should have no hopes of any other advantages from their appro-
bations, or fears of evil from their dislike. For by this sense these things are
made good or evil immediately and in themselves: and hence it is that we

must be dissatisfied with his own measures, and be disapproved by others. But in fol-
lowing the dictates of conscience, in adhering to his duty and the practice of virtue, the
greater sacrifice he has made of all other enjoyments, the more he himself and all others
approve his conduct and temper, and he answers the more compleatly the wishes and
expectations of all who love and esteem him.}

29. This sentence was added in 1745.
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Unde et gloria delectantur plurimi, etiam superstite, quamvis nullum ejus
sensum se sperent habituros. {Neque ideo tantum laudem appetunt homi-
nes quod ipsorum virtuti praestantiaeque testimonium ferat, ipsorumque
de se judicium honorificum confirmet. Honore enim delectantur etiam viri
optimi, sibique suae virtutis satis conscii.

Hunc sensum a caeteris quidem diversum, at priori, cujus est de virtute
vitioque judicium, subnixum, a natura datum esse, satis docet ille animi
motus naturalis, qui <29> pudor aut verecundia appellatur, vult(is rubore
se prodens: quem non virtutis solum verum omnis decentiae custodem cer-
nimus, humiliorumque appetituum praesentem et vigilem moderatorem;
unde} laudis'® hic et vituperii sensus magnum praebet in vita usum, in ho-
minibus ad omnia praeclara incitandis, iisque ab omni inhonesto, turpi,
flagitioso, aut injurioso, deterrendis.

In hoc recti honestique sensu, et altero cum eo conjuncto, laudis scil.
aut vituperii, multo minus sibi invicem dissimiles reperiuntur homines
quam in caeteris; si modo eadem species proxima, ab intellectu, diversis
hominibus repraesentetur; eadem nempe studia et animi affectiones, di-
judicanda, honesta sint an turpia. Ubi vero contrariae sunt hominum de
vita beata sententiae, aut de iis quae ad vitam pertinent beatam, eamve
praestare possunt; non mirum est eos, (etsi similis sit omnino de moribus
omnium sensus) quum de actionibus judicant externis, in diversa omnia
abire, actionesque laudare et vituperare contrarias: Aut si <diversi> homi-
nes {alii alias et} contrarias habeant de legibus divinis opiniones, hi ea cre-
dentes vetita, quae illis licita et honesta videntur; quum inter omnes con-

veniat, Deo esse parendum: aut denique, si contrariae foveantur de aliorum

16. “Laudis . . .” begins a new paragraph in the first edition.

* {This is suggested by Aristotle Ethic. ad Nicom. L. 1. c. 5.} [109sb, 26-30. This sen-
tence was added in the second edition. A parallel criticism of Aristotle and the same note
is found in System, vol. I, p. 26. As the note is added by the translator of the Institutio,
this is evidence that he had access to a manuscript copy of the posthumous System, cir-
culating among Hutcheson’s friends since 1737.]
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see many solicitous about a surviving fame, without any notion [hope] that
after death they shall have any sense of it{, or advantage by it}. Nor can it
be said{*} that we delight in the praises of others only as they are a testimony
to our virtue and confirm the good opinion we may have of our selves: for
we find that the very best of mankind, who are abundantly conscious of
their own virtues, and need no such confirmation, yet have pleasure in the
praises they obtain. <27>

That there’s a natural sense {of honour and fame?*°}, founded indeed
upon our moral sense, or presupposing it, but distinct from it and all other
senses, seems manifest from that natural <motion of the soul that is called
shame or> modesty, which discovers itself by the very countenance in
blushing; which nature has plainly designed as a guardian not only to moral
virtue, but to all decency in our whole deportment, and a watchful check
upon all the motions of the lower appetites.>! And hence itis that this sense
is of such importance in life, by frequently exciting men to what is hon-
ourable, and restraining them from every thing dishonourable, base, fla-
gitious, or injurious.

In these two senses, of moral good and evil, and of honour and shame,
mankind are more uniformly constituted than in the other senses; which
will be manifest if the same immediate forms or species of actions be pro-
posed to their judgment; that is, if they are considering the same affections
of heart whether to be approved or condemned, they would universally
agree. If indeed they have contrary opinions of happiness, or of the external
means of promoting or preserving it, 'tis then no wonder, however uniform
their moral senses be, that one should approve what another condemns
<when they judge external actions>. Or if they have contrary opinions
about the divine Laws, some believing that God requires what others think
he forbids, or has left indifferent; while all agree that it is our duty to obey
God: or lastly, if they entertain contrary opinions about the <natural dis-

30. In this case “shame” would be a more consistent addition by the translator.

31. Also this sentence was added in 1745. That “pudor,” or modesty, is a natural prin-
ciple connected with the sense of honour and shame is what Hutcheson debated also in
System 1.5.3, vol. 1, pp. 83-8s.
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indole, ingenio, et moribus opiniones; his eos credentibus <30> probos,
pios, et benignos, quos illi censent inter saevos et improbos. His de causis
in diversa omnia abibunt, quamvis, simili de moribus sensu, eaedem animi

affectiones omnibus a natura commendentur.

XIV. “Quum sensuum horum ope,” alia “venusti, decor,” gloriosa, aut
“veneranda” specie vestiantur; alia, vili et erubescendi; si quando uni ei-
demque rei, plures et sibi invicem contrariae simul inducantur species, existet
novus quidam sensus, “eorum quae dicuntur ridicula, aut ad risum mo-
vendum idonea.” Quum vero communis sit de humanae naturae dignitate,
“prudentiaque quadam” majore “et solertia, opinio”; in hominum dictis
factisque, ea “risum movere solent peccata turpia, quae non sunt cum gravi
dolore aut interitu conjuncta”: haec enim “magis commiserationem exci-
tarent.” Risus quidem est animi commotio jucunda; derideri autem, et lu-
dibrio esse, fere cunctis est molestum, quod et homines studiose solent prae-
cavere, gloriae nempe plerumque cupidi. Hinc non levis erit hujusce, sive
sensus, sive facultatis, in moribus hominum corrigendis, usus. “Risum”
etiam movere solent alia qualiacunque, “quae simul praeclaram aliquam
exhibent speciem,” <cum> vili tamen et despiciendae immistam; ex qua
observata non levis oritur aliquando nec inutilis voluptas, nec spernendum

<31> colloquii condimentum, et curarum graviorum requies et levamen.'”

17. Hutcheson, Synopsis 2.1.5, p. s5.
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positions, manners, and> characters of men {or parties}; some believing
that sect or party to be honest, pious and good, which others take to be
savage or wicked. On these accounts they may <28> have the most opposite
approbations and condemnations, tho’ the moral sense of them all were
uniform, approving the same immediate object, to wit, the same tempers

and affections.3?

XIV. When by means of these senses, some objects must appear beautiful,
graceful, honourable, or venerable, and others mean and shameful; should
it happen that in any object there appeared a mixture of these opposite
forms or qualities, there would appear also another sense, of the ridiculous
[of those things that we call ridiculous or apt to excite laughter]. And
whereas there’s a general presumption of some dignity, prudence and wis-
dom in the human species; such conduct of theirs will raise laughter as
shews “some mean error or mistake, which yet is not attended with grievous
pain or destruction to the person”: for all such events would rather move
pity. Laughter is a grateful commotion of the mind; but to be the object
of laughter or mockery is universally disagreeable, and what men from their
natural desire of esteem carefully avoid.

Hence arises the importance of this sense or disposition, in refining the
manners of mankind, and correcting their faults. Things too of a quite
different nature from any human action may occasion laughter, by exhib-
iting at once some venerable appearance, along with something mean and
despicable. From this sense there arise agreeable and sometimes useful en-
tertainments, grateful seasoning to conversation, and innocent amuse-
ments amidst the graver business of life.?®

32. See Inquiry on Virtue, IV, 3—s and System 1.5.7, vol. 1, pp. 92—97.
33. See Hutcheson, “Reflections upon Laughter,” The Dublin Weekly Journal, s, 12,
and 19 June 1725, now in Hutcheson’s Collected Works, vol. 7 (New York: Garland, 1971).
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{XV. Prout hominum varii sunt sensus, varia admodum itidem cernuntur
bona et mala: quorum omnium tamen triplex est ratio; alia enim animi,
alia Corporis, alia externa. Ad animum referuntur ingenium perspicax et
acutum, memoria tenax, scientiae, artes, prudentia, virtutesque omnes vo-
luntariae: Ad Corpus, sensus integri, vires, valetudo, velocitas, agilitas, pul-
chritudo: Externa sunt libertas, honores, imperia, divitiae. Quumque om-
nia quae sensu quolibet commendantur, ad se exquirendum appetitum
stimulare soleant, quaeque improbantur ea voluntas aspernetur; varii iti-
dem erunt voluntatis motus, sive mens placide feratur sive perturbatione
agitetur. Quatuor animi motus placidos antea memoravimus, Desiderium,
Fugam, Gaudium, et Tristitiam; quatuor item turbidos, Libidinem, metum,
laetitiam et aegritudinem. Horum vero cujusque plures sunt partes, a se
invicem longe diversae, pro rerum quas sequimur aut fugimus diversitate,
prout nobis aliisve prospicimus, atque prout nostris aliorumve rebus pros-
peris aut adversis commovemur: Inter hos ipsos motus aliorum fortunas
respicientes insignia sunt discrimina, pro variis eorum moribus et ingeniis,
variisque inter se <32> conjunctionibus aut dissidiis, eorumque causis.

Longum foret haec omnia persequi, variasque apud doctos passionum
divisiones examinare: praecipua tantum attingemus; et motuum nomina
notabimus, quae nonnunquam promiscu¢ sive ad perturbationes sive ad
constantias notandas adhibentur.

1. Qui cupiditati sive libidini subjiciuntur motus turbidi, sui cujusque
bona corporis aut externa spectantes, sunt cibi, potusque, cupediarum, et
veneris appetitiones; honoris item, imperii et divitiarum, quae ambitio et
avaritia vocantur. His contraria mala propulsant et adspernantur offen-
siones contrariae, timores, scil. et Irae, quae fugae aut merui subjiciuntur.

34. This and the following section were added in the second edition. On the reasons
for this addition, see the Introduction (p. xiii). This account of particular passions is
different from the account given in his Essay on Passions and, in a way, new. Hutcheson
bases his catalogue on the division of Cicero’s four chief passions (desire and fear, joy
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XV.34 These various senses men are indued with constitute a great variety
of things good or evil; all <29> which may be reduced to these three classes,
the goods of the soul, the goods of the body, and the goods of fortune or
external ones. The goods of the soul are ingenuity and acuteness, a tena-
cious memory, the sciences and arts, prudence, and all the voluntary virtues,
or good dispositions of Will}. The goods of the body are, perfect organs of
sense, strength, sound health, swiftness, agility, beauty. External goods are
liberty, honours, power, wealth. Now as all objects grateful to any sense excite
desire, and their contraries raise aversion; the affections of the will, whether
calm or passionate, must be equally various. We already mentioned the four
general classes [calm affections] to which they may be reduced, to wit, desire,
aversion, joy and sorrow{: nor have we names settled to distinguish always the
calm from the passionate, as there are in some other languages.} <and the
four turbulent motions: lust, fear, delight, and distress>. But of each of these
four there are many subdivisions, and very different kinds, according to the
very different objects they have in view, and according as they are selfish or
disinterested, respecting our own fortunes or those of others. And then
among those which respect the fortunes of others there are great diversities,
according to the different characters of the persons, their fortunes, and dif-
ferent attachments, friendships or enmities, and their various causes.

To pursue all these distinctions, and examine the several divisions made
by the learned, would be tedious. We shall briefly mention the principal
Passions, the names of which are also often used for the calm steddy affec-
tions of the will; {[nay the same name is often given to desires and joys, to
aversions and sorrows.]} <30>

1. The several species of desire of the selfish kind respecting one’s own
body or fortune, are the natural appetites of food, whether plainer or more
exquisite, lust, ambition, the desires of praise, of high offices, of wealth
<that are called ambition and avarice>. Their contraries are repelled by the
aversions of fear and anger, {and these of various kinds.}

and sorrow) (Zusc. disp. IV. 16 and ff.), but he intersects the first criterion with the
division between selfish and disinterested passions and the traditional distinction be-
tween body, soul, and external goods.



45 I.I. DE NATURA HUMANA

Animi sui bona spectant, cognitionis, scientiarum, artium, virtutumque
appetitiones, et proborum imitatrix aemulatio. Contraria aspernantur, Pu-
dor et verecundia. motuum hujusmodi plurimis desunt nomina signata.

2. Aliorum res prosperas expetunt Benevolentia, oropy), cacteraeque
cognationum caritates. Probis et bene meritis res prosperas consectantur
Favor, Gratia et Officiositas venerabunda. Eorum res adversas avertere stu-
dent Metus, Irae, Commiserationes, Indignationes. Malorum, contra, etim-
proborum <33> res prosperas impedire Invidentié et indignatione conamur.

3. Quae Laetitiae subjiciuntur perturbationes, sui cujusque corporis
bona aut externa spectantes sunt Delectatio, Superbia, Arrogantia, Exul-
tatio, Jactatio. Horum tamen bonorum usus diuturnior fastidium non-
nunquam aut nauseam parit. Ex malis contrariis instantibus oriuntur, Ae-
gritudo, Angor, Desperatio, apud antiquos quidem Ira dicitur; “Libido eum
puniendi qui videatur laesisse injurid”;'® quam idcirco /ibidini potius sub-
jiciunt quam offensioni contrariae.

Ex animi sui bonis praesentibus, virtutibus praecipue voluntariis, oriun-
tur Plausus interni, praedicandi studium, honesta Superbia, et Gloriatio.
Ex malis contrariis Pudor, animique morsus, Demissio et Infractio. Illa /ze-
titiae, haec aegritudinis sunt partes.

4. Aliorum virtutes nobis obversantes excipiunt amor, favor et veneratio,
consuetudineque adjuncté, amicitia: Aliorum vitia, excipiunt offensiones
contrariae, Odium, Contemptio, Detestatio, quae aegritudini sunt affinia.

Ex proborum et bene meritorum rebus secundis, lacta nascitur Congra-
tulatio; ex adversis, Moeror, Misericordia, et Indignatio. Ex improborum
rebus adversis émiyaiperaria sive malevolentia, et exultatio; ex <34 > eorun-
dem rebus secundis Moeror, et Indignatio.

Qui horum omnium definitiones videre cupit, consulat Aristotelem, Ci-
ceronem, Andronicum, aliosque. Quae exposuimus satis confirmant aliquid
esse per se, sui naturd, suaque vi, rectum honestum et laudabile, ejusque

18. Cicero, Tusc. disp. 4.21.2; cf. also 4.44.2.



I.I. OF HUMAN NATURE 45

The goods of the soul we pursue in our desires of knowledge, and of
virtue, and in emulation of worthy characters. Their contraries we avoid
by the aversions of shame and modesty; we are on this subject often at a
loss for appropriated names.

2. The disinterested Desires respecting any sort of prosperity to others,
are benevolence or good-will, parental affections, and those toward kins-
men. The affections of desire toward worthy characters, are favour or good
wishes, zealous veneration, gratitude. The aversions raised by their misfor-
tunes are fear, anger, compassion, indignation. The prosperity of bad char-
acters moves the aversions of envy and indignation.

3. The several species of Joy respecting ones own prosperous fortunes,
are delectation, pride, arrogance, <pertness,> ostentation. And yet a long
possession of any advantages of the body or fortune often produces satiety
and disgust. From the contrary Evils arise sorrow, vexation, despair. Anger
indeed by the Antients is always made a species of desire, to wit, that of
punishing such as we apprehend have been injurious.

From our possessing the goods of the soul, especially virtuous affections
[voluntary virtues], arise the internal joyfu/ applauses of conscience, an
honourable pride and glorying. From <31> the contrary evils arise shame,
remorse, dejection, and brokenness of spirit, which are species of sorrow.

4. The virtues of others observed raise joyfu! love, and esteem, and ven-
eration, and where there’s intimacy, the affections of Friendship. The vices
of others move a sort of sorrowful hatred, contempt or detestation. The
prosperity of the virtuous, or of our benefactors, raises a joyfu/ congratu-
lation; their adversities raise grief, pity, and indignation. The adversities of
the vitious often raise joy and triumph, and their prosperity grief and
indignation.

Whoever is curious to see large catalogues of the several motions of the
Will may find them in Aristotle’s Ethicks, Cicero’s 4th Tuscul. and Andronicus
<and others>.* But from what is above mentioned ’tis manifest that there’s
some natural sense of right and wrong, something in the temper and af-

35. Andronicus of Rhodes (First century B.c.) was head of the Peripatetic School and
editor of Aristotle’s works. A little treatise on the passions (I7ept mafwv) was attributed
to him.



46 I.I. DE NATURA HUMANA

sensum homini innatum; quum mores hominum sequantur horum mo-
tuum naturalium plurimi; atque in simili fortuna, mores hominum con-
trarii contrarios animi motus in nobis excitare soleant, nulla nostrae utili-

tatis specie objectd.} ¥

{XVI. Horum motuum nonnulli ita naturali impetu incitantur, ut pauci in
ulla vitae parte eorum expertes reperiantur, victus, amictus, alitisque cultus
appetitio, famis, sitis, frigoris, aut caloris sensu molesto excitatur. “Com-
mune animantium omnium,” ad certam aetatem, “est conjunctionis ap-
petitus, procreandi causa, et in eos qui procreati sunt praecipua quaedam
cura.” Qua ex stirpe inter homines oriuntur caeterae cognationum et af-
finitatum caritates. Vi pariter naturali, licet non adeo continua aut neces-
saria, caeteri motus, occasione oblati, existunt. Virtutum significatio amo-
rem, comprobationem et amicitiam excitat; conatus quosque honestos
favore studioque prosequimur, successus gratulamur, et frustrationes <35>
deploramus et indignamur: atque ex rebus improborum similibus motus
naturd existunt contrarii: Beneficia accepta gratiam movent; injuria aut
noxa, iram et ultionem; Miseria aliena, immerentium praecipu¢, commi-
serationem. Naturales itidem sunt appetitiones cognitionis virtutumque
omnium, gloriae, valetudinis, virium, formae, voluptatis; omnium denique

quae sensu quolibet commendantur.}?!

XVIL [XV.] Neque omittendae sunt aliae quaedam naturae nostrae partes
aut vires, quae pariter ad voluntatem vel intellectum pertinere possunt;
qualis est ea cujus vi ideas quaslibet aut animi affectiones, utcunque inter
se longe dispares, quae simul acrius animum commoverant, ita in posterum

conjungimus, ut harum una deinceps in mente excitata, alias omnes, secum

19. The whole article XV was added in the second edition.
20. Cicero, De officiis 1.11.7—9.
21. The whole article XVI was added in the second edition.

36. Literally: “Some of these motions arise with so natural an impulse that few are
found without experience of them in some stage of life. The appetites for food, clothes,
and other convenience are excited by the uneasy sensations of hunger, thirst, cold and
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fections we naturally approve for it self, and count honourable and good;
since tis from some such moral species or forms that many of the most
natural passions arise; and opposite moral characters upon like external
events raise the most opposite affections, without any regard to the private
interests of the observer.

XVI. Some of these affections are so rooted in nature that no body is found
without them. The appetites toward the preservation of the body are ex-
cited in every stage of life by the uneasy sensations of hunger, and thirst,
and cold. The desire of offspring at a certain age, and parental affection is
also universal; and in consequence of them the like affections toward kins-
men.>® The other affections when the objects are presented are equally nat-
ural, tho’ not so necessary <and continuous>. <32> The appearance of
virtue in another raises love, esteem, friendship: Honourable designs are
followed with favour, kind wishes, and zeal: their successes move joyful
congratulation, and their disappointment sorrow and indignation; and the
contrary affections attend the prosperity of the vicious{, even tho’ we ap-
prehend no advantage or danger to ourselves on either side}. Benefits re-
ceived with a like natural force raise gratitude; and injuries, resentmentand
anger; and the sufferings of <others, specially of> the innocent, pity. We
also justly count natural the desires of knowledge, of the several virtues, of
<fame,> health, strength, beauty, pleasure, and of all such things as are
grateful to any sense.””

XVII. There are some other Parts of our constitution not to be omitted,
which equally relate to the understanding and will. Such as that natural
disposition to associate or conjoin any ideas, or any affections, however dis-
parate or unlike, which at once have made strong impressions on our mind;
so that whensoever any occasion excites one of them, the others will also

heat. Common to every animal, at a certain age, are the desire of coupling and procre-
ation, and a certain continuing care for the offspring.”

37. This second added section is more connected with the Essay on Passions 3.3-6. In
this case particular passions are secondary to or dependent on the perceptions of the
reflected senses.
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olim conjunctas, repraesentatura sit, idque consestim, sine ullo voluntatis
imperio. Huic idearum conjunctioni accepta est referenda, rerum praeter-
itarum sere omnis revocatio et memoria, et facilis sermonis usus. Ex incauta
tamen idearum conjunctione et complicatione, plurimum saepe adaugen-
tur humiliores omnes cupiditates; quum voluptatibus humilioribus con-
junctae sunt species omnino alienae, at longe magis praeclarae, ita ut haud
facile divelli possint. Hinc <36> ex elegantiae cujusdam, aut artis ingenuae,
aut prudentiae, immo liberalitatis et beneficentiae, opinione, aut specie
conjuncta, sortiuntur voluptates quaedam, et res externae, miram quan-
dam, at minime naturalem vim, desideria hominum commovendji, et mag-
num videntur habere ad vitam beatam momentum. {Plurimum igitur in-
tererit qualis cujusque sit institutio, quales familiaritates, consuetique
eorum sermones quibuscum vivitur: horum enim omnium vis magna, sive
ad mores emendandos, sive ad depravandos.}

Huic affines sunt habitus. Ita enim nata sunt et mens et corpus, utomnes
eorum vires consuetudine, et exercitatione, augeantur et perﬁciantur. Usu
quidem frequentiore voluptatum imminuitur jucunditas, et dolorum iti-
dem molestia: consuetae verd ubi desunt voluptates, molestius oritur de-
siderium. Unde, ad omnes sive actiones sive voluptates consuetas magis
sumus proclives, et difficilius ab iis cohibemur.

Quae propter se sunt expetenda, sensu aliquo, diximus, proxime com-
mendari. Homo autem animal acutum, sagax, memor, ratione praeditum
et consilio,? alia quaevis expetet, quae rerum per se expetendarum copiam
consicere valent: quales sunt divitiae, et potentia, quae cunctis hominum
<37> studiis et desideriis, sive honestis, sive flagitiosis, benevolis aut male-
volis, inservire possunt; unde et ab omnibus expetuntur.

22. Cf. Cicero, De legibus 1.22.4.
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constantly attend it, and that instantly, previous to any desire. To this as-
sociation is owing almost wholly our power of memory, or recalling of past
events, and even the faculty of speech.?® But from such associations incau-
tiously made {we sometimes are hurtin our tempers.} The meaner pleasures
of sense, and the objects of our lower appetites, acquire great strength this
way, when we conjoin with them some far nobler notions, tho’ not naturally
or necessarily allied to them, so that they cannot easily be separated. Hence
by some notions of elegance, ingenuity, or <33> finer taste, of prudence,
<even of> liberality and beneficence, the luxurious ways of living obtain a
much greater reputation, and seem of much more importance to happiness
than they really are. Hence ’tis of high consequence in what manner the
young are educated, what persons they are intimate with, and what sort of
conversation they are inured to; since by all these, strong associations of
ideas are formed, and the tempers often either amended or depraved.®

Of a like nature to these are Habirzs, for such is the nature both of the
soul and body that all our powers are increased and perfected by exercise.
The long or frequent enjoyment of pleasures indeed abates the keenness
of our sense; and in like manner custom abates the feelings of pain.“ But
the want of such gratifications or pleasures as we have long been enured to
is more uneasy, and our regret the keener. And hence men are more prone
to any pleasures or agreeable courses of action they are accustomed to, and
cannot so easily be restrained from them.

We have already shewed that whatever is ultimately desirable must be
the object of some immediate sense. But as men are naturally endued with
some acuteness, forethought, memory, reason, and wisdom, they shall also
naturally desire whatever appears as the proper means of obtaining what is
immediately desirable; such means are riches and power, which may be
subservient to all our desires whether virtuous or vitious, benevolent or
malitious; and hence it is that they are so universally desired. <34>

38. See Synopsis 2.1.6, p. 57.

39. This sentence was added in 174s. If we assume that at the time Hutcheson was
opposing Hume’s candidature to the chair of moral philosophy in Edinburgh, the ad-
dition on the subject of the association of ideas has a certain irony since it was dangerous
in Hutcheson (see Essay on Passions 4.3 and ff.), but was positively treated by Hume.

40. See Synopsis 2.1.8, pp. 58—59.
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Ad fabricam hominum, qui tanta rationis vi, tot sensibus praeclaris sunt
instructi, tot societatis vinculis et caritatibus inter se devincti, absolvendam,
adjunxit Deus opt. max. orationis et eloquendi vim:{*} “quae primum ef-
ficit ut ea quae ignoramus, discere, et ea quae scimus, docere possimus.
Deinde hac cohortamur, hac persuademus, hac consolamur afflictos, hac
deducimus perterritos a timore, hac gestientes comprimimus, hac cupidi-
tates iracundiasque restinguimus: haec nos juris, legum, urbium societate
devinxit: haec a vita immani et fera segregavit.”

Quamvis vero hae omnes quas recensuimus naturae nostrae vires, aut
partes, sint hominibus ita communes, ut haud fere cuiquam <mortalium>
quaevis earum prorsus deesse videatur; mira tamen est ingeniorum inter
homines diversitas, cum aliae <atque diversissimae> naturae partes, apud
alios, <caeteris partibus> longe praepolleant viribus, et vitae regant teno-
rem. Apud multos [alios] vehementiores sunt voluptatum humiliorum ap-
petitus; aliis humaniorum et elegantiorum acrior est sensus et appetitio:
apud alios eminent cognitionis studia; apud alios <viget> praecipue <38>
ambitio, aut futuri provida nimis avaritia: vigent apud alios benignae animi
affectiones, miserorum commiseratio, benevolentia, et beneficentia, et
harum comites et fautores, virtutis amor et honestatis studium; alii ad iras,
odia, et invidiam sunt proniores. In hac vero hominum conditione, quam
cernimus depravatam esse et degenerem, humiliores, fere ubique, et minus
honestae libidines dominantur; quaeque purior monstraret ratio maxime
esse appetenda, ea plurimi parum norunt, aut parum in iis cognoscendis
versantur; parciusque igitur in iisdem anquirendis occupantur.

Hanc ingeniorum diversitatem, ab ipsis incunabulis aliquando conspi-
cuam, mirum in modum augent et confirmant mores, instituta, disciplinae,
consuetudines, habitus, et exempla dissimilia et contraria: ne de corporum
constitutione varia, cujus explicatio medicorum est, agamus{: Quinetiam
in moribus hominum corrumpendis eadem vim habent haud exiguam.
Non tamen inde solum satis explicari posse videtur ea communis omnium

imbecillitas aut pravitas; quae tanta est ut sine morbis vitiisque, quorum

* {Cicero De nat. deorum. lib. I} [2.148.5—11].
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To finish this structure of human Nature, indued with such powers of
Reason, such sublime perceptive powers, such social bonds of affection,
God has also superadded the powers of speech and eloquence, by which
we are capable of obtaining information of what we were ignorant of, and
of communicating to others what we know: by this power we exhort, by
this we persuade, by this we comfort the afflicted, and inspire courage into
the fearful; by this we restrain immoderate foolish transports, by this we
repress the dissolute desires and passionate resentments; this power has con-
joined us in the bonds of justice and law and civil polity, this power has
reclaimed Mankind from a wild and savage life.

Altho’ all these several powers and faculties we have mentioned are so
common to all mankind, that there are scarce any entirely deprived of any
one of them; yet there is a wonderful variety of tempers: since in different
persons different powers and dispositions so prevail that they determine the
whole course of their lives. In many the sensual appetites prevail; in others
there’s an high sense of the more humane and elegant pleasures; in some
the keen pursuits of knowledge, in others either ambition or anxious av-
arice: in others the kind affections, and compassion toward the distressed,
<benevolence> and beneficence, with their constant attendants and sup-
porters, an high sense of moral excellence and love of virtue: others are
more prone to anger, envy, and the ill-natured affections.®! In the present
state of mankind which we plainly see is depraved and corrupt, sensuality
and mean selfish pursuits are the most universal: <35> and those enjoy-
ments which the higher powers recommend, the generality are but little
acquainted with, or are little employed in examining or pursuing them.

This diversity of Tempers, sometimes observable from the cradle, is
strangely increased by different customs, methods of education, instruc-
tion, habits, and contrary examples; not to speak of the different bodily
constitutions, which belong to the art of Medicine. The same causes often
concur to corrupt the manners of men, tho’ our depravation in our present
state cannot wholly be ascribed to them. For such is the present condition

of mankind, that none seem to be born without some weaknesses or dis-

41. See System 1.7.2, vol. 1, p. 119.
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tamen longe alii apud alios sunt gradus et genera, nemo nascatur: In se
quisque formam et notionem viri boni reperiet, <39 > quae mortalium ne-
mini ab omni parte conveniet; immo plurimos officii sui numeros se prae-
teriisse fatebuntur optimi quique; quamvis haud spernendos dederit natura
igniculos, ingeniisque nostris innata sint quaedam virtutum semina, quae
quidem raro adolescere patimur.?> Sed de morborum causis et medicina, ut
de omnis mali origine, variae fuerunt neque improbabiles philosophorum
conjecturae: de causis tamen eorundem, et de medicina salutari, nemo, nisi
Deo monstrante, quod satis liqueat quicquam affirmare potest}. Qui vero
serid operam dederit in veris et praecipuis bonis cognoscendis, iisque a fal-
lacibus, et falsis secernendis, atque in partibus animi nobilioribus excolen-
dis, poterit hic perturbatos animi motus reprimere, atque ingenium, sive

naturale sive adventitium, non parum immutare, et in melius emendare.

XVIII. [XVI.] Qui multiplicem sensuum horum perspexerit varietatem,
quibus res adeo dispares hominibus commendantur appetendae; animique
propensiones pariter multiplices, et mutabiles; et inter se saepe pugnantes
appetitus, et desideria, quibus suam quisque consectatur utilitatem,
eamque variam, aut non minus variam voluptatem; eam etiam ingenii hu-
manitatem, affectionesque benignas multiplices; humana <40 > huic natura
prima specie videbitur chaos quoddam, rudisque rerum non bene junc-
tarum moles, nisi altius repetendo, nexum quendam, et ordinem a natura

constitutum, et principatum deprehenderit, aut synuovikor aliquod, ad

23. Cf. Tusc. disp. 3.2.8.
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eases of the soul, or one kind or other, tho’ in different degrees. Every one
finds in himself the notion of a #ruly good man, to which no man ever comes
up in his conduct. Nay the very best of mankind must acknowledge that
in innumerable instances they come short of their duty{, and of that stan-
dard of moral goodness they find within them}. And altho’ nature has given
us all some little sparks as it were to kindle up the several virtues; and sown
as it were some seeds of them; yet {by our own bad conduct and foolish
notions} we seldom suffer them to grow to maturity. <On the causes of
these diseases of the soul, and on the origin of evil, various and not unlikely
were the conjectures of philosophers.> But a full and certain account of
the original of these disorders, and of the effectual remedies for them, {in
all the different degrees in which they appear in different persons,} will
never be given by any mortal without a divine revelation.”> And yet who-
soever will set himself heartily to inquire into the true happiness of human
nature, to discover <36> the fallacious appearances of it, and to cultivate
the nobler faculties of the soul, he will obtain a considerable power over
the several turbulent passions, and amend or improve in a great degree his
whole temper and disposition, whether it be what nature first gave him, or
what his former conduct and circumstances have made it.

XVIII. The consideration of all that variety of Senses or tastes, by which
such a variety of objects and actions are naturally recommended to man-
kind, and of a like multiplicity of natural desires; and all of them pretty
inconstant and changeable, and often jarring with each other, some pur-
suing our own interests or pleasures of one or other of the various kinds
mentioned, and some pursuing the good of others; as we have also a great
many humane kind affections: This complex view, I say, must at first make
human nature appear a strange chaos, or a confused combination of jarring
principles, until we can discover by a closer attention, some natural con-

nexion or order among them, some governing principles [principle] nat-

42. The last seven sentences (from “The same cause often concur . . .), which were
added in 1745, strengthen the moral pessimism of these paragraphs, an attitude rather
unusual in Hutcheson.
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modum caeteris ponendum idoneum. Philosophiae munus est hoc inves-
tigare, atque monstrare qua demum ratione haec sint ordinanda; miro enim
artificio

Hanc Deus, et melior litem natura diremit>*

Quod aliquatenus perspici poterit ex iis quae diximus, decori et honesti
sensum explicantes. Neque longa opus est disputatione, aut conquisitis ar-
gumentis, quum in se descendendo quisque inveniet, se, illa honestum a
turpi discernendi facultate, {ad imperandum, totamque vitam regendam
nati,} esse praeditum, cujus ope cernere licebit, eum vitae tenorem atque
ordinem, quem solum poterit comprobare, {quique igitur est maxime se-
cundum naturam;} ubi scil. vigent benevolae omnes et gratuitae animi af-
fectiones, simul et communi omnium consulimus utilitati; amicorum, ne-
cessariorum, aut nostro privato duntaxat consulentes commodo, ubi majori
omnium non obstat foelicitati: omnemque ubi morum excolimus man-
suetudinem, bonitatem, pietatem, easque <4I> animi, corporisque vires,
quibus Deo hominibusque inservire possimus. Quae insuper animi vis,
recti et honesti jucundissimo sensu, et bonae spei pleno, mentem perfun-
dens, nos ad officia quaevis, etiam laboriosa et periculosa, suscipienda pot-
erit obfirmare, eaque peracta munificentissime remunerare.

Quin et ipsa ratio, perlustrans ea veri indicia, quae nobis exhibet nostra
aliarumque rerum constitutio, ostendet foelicitatem maxime stabilem et
homine dignissimam, eodem vitae tenore, quo communi consulitur utili-
tati, cuique parari; et eam plerumque rerum externarum copiam, quae alias
praebet voluptates, in suo genere laetissimas. Haec etiam monstrabit, Dei
opt. max. providentia omnia administrari; unde nova elucebit spes et lae-

tissima. Hinc colliget, ea dogmata de officiis, quae ex mentis humanae re-

24. Ovid, Metamorphoses 1.21.

43. Also, this paragraph was criticized by Hume in his letter to Hutcheson of Jan.
10th, 1743: he argued that Hutcheson had embraced “Dr Butler’s opinion in his Sermons
on Human nature; that our moral Sense has an Authority distinct from its Force and
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urally fitted to regulate all the rest.** To discover this is the main business
of Moral Philosophy, and to shew how all these parts are to be ranged in
order: and we shall find that with wonderful wisdom

God and kind nature has this strife composed.

Of this we may have some notion from what is above explained about that
moral Power, that sense of what is becomingand honourable in ouractions.
Nor need we long dissertations and reasoning, since by inward reflection
and examining the feelings of our hearts, we <37> shall be convinced, that
we have this moral power {or Conscience} distinguishing between rightand
wrong, plainly destined and fitted to regulate the whole of life; which clearly
discovers to us that course and conduct, which alone we can entirely ap-
prove <and therefore which is most in accordance with the intention of
nature>; to wit, that in which all kind affections are cultivated, and at the
same time an extensive regard maintained toward the general happiness of
all; so that we pursue our own interests, or those of our friends, or kinsmen,
no further than the more extensive interests will allow; always maintaining
sweetness of temper, kindness, and tender affections; and improvingall our
powers of body or mind with a view to serve God and mankind. This same
moral sense also filling the soul with the most joyful satisfaction and inward
applauses, and with the most cheering hopes, will strengthen it for all good
offices, even tho’ attended with toil and dangers, and reward our efforts
with the most glorious recompense.

Nay our reason too reviewing the evidence exhibited to us in the whole
order of nature, will shew us that the same course of life which contributes
to the general prosperity, procures also to the agent the most stable and
most worthy felicity; and generally tends to procure that competency of
external things which to a good mind is in its kind the most joyful. The
same reason will shew us that the world is governed by the wisest and best
Providence; and hence still greater and more joyful hopes will arise. We
shall thence conclude that all these practical truths discovered from reflec-

Durableness, & that because we always think it ought to prevail” (Lezters, p. 47). The
word rjyepovirov (the governing self or principle) suggests the influence of the emperor
Marcus Aurelius, whose Meditations Hutcheson translated in 1742.



SI I.I. DE NATURA HUMANA

rumque aliarum fabrica observati eruerat, legum divinarum habere vim,
monstrantium quaenam Deus a nobis exigat, quaenam ei grata, quibusque
ejus comprobationem et favorem simus consequuturi. Hinc melioris, post
corporis interitum, vitae exsurget spes, atque in omni honesto officio animi
obfirmatio et fiducia; hinc divina pietatis et religionis gaudia animum per-
cipient; omniaque laeta et gloriosa, sub <42> numinis benigni auspiciis,
bonus quisque, non sibi solum, verum bonis omnibus, rerumque omnium
universitati, poterit polliceri. {His etiam constitutis et perspectis, amico foe-
dere conspirabunt omnia naturae principia, quae suae cujusque, quaeque
aliorum utilitati prospiciunt.}
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tion on our own constitution and that of Nature, have the nature and force
of divine Laws pointing out what <38> God requires of us, what is pleasing
to him, and by what conduct we may obtain his approbation and favour.
Hence the hopes of future happiness after death, and a strength and firm-
ness of soul in all honourable designs. Hence the soul shall be filled with
the joys of Piety and Devotion; and every good mind shall expect every
thing joyful and glorious under the protection of a good Providence, not
only for itself but for all good men, and for the whole universe. And when
one is persuaded of these Truths, then both our social and our selfish af-
fections will harmoniously recommend to us one and the same course of
life and conduct.



CAPUT II

De Summo Bono et Virtute.

I. Pleniore naturae humanae, ejusque partium, exposita descriptione, pro-
gredimur anquirere de finibus bonorum et malorum, sive de hominis
summo bono, et vitae degendae ratione.

Non multum morabimur in quaestionibus illis decantatis, de inzellectus
imperio in voluntatem, aut voluntatis in intellectum, quae potius ad pneu-
matologiam pertinent. Haec obiter monenda, ignoti nullam esse cupidi-
nem; menti tamen a primo insitas esse plures propensiones ad certas res,
ubi primum aliquam earum adepta fuerit notitiam, appetendas, atque ad
contrarias propulsandas; quam velleietatem simplicem dicunt scholastici.
Quac ubiitavalida fuerit, ut mentem ab aliis rebus praesentibus exquirendis
aut perfruendis, possit avocare, ipsiusve <43> inertiam excutere, studium
excitabit rei expetitae consequendae subsidia et rationes omnes cognos-
cendi; perspiciendique quaecnam earum sint maxime idoneae: quibus ex-
ploratis, permovebit etiam, secundum Stoicos, ad ea consilia exsequenda,
sive ad stabile agendi propositum; quam wvolitionem, dicunt scholastici, ef-
ficacem. Haerent in hac parte Peripatetici quidam, negantes voluntatem
necessario sequi vel ultimum intellectus judicium practicum, licet plerum-
que sequatur. Vim sui impellendi flectendique voluntati tribuunt, quae,
“positis his omnibus ad agendum praerequisitis, quae dicuntur, agere potest,
vel non agere, (addunt quidam etiam) hoc agere, vel huic contrarium.”
Haec philosophiae primae scriptoribus permittimus dijudicanda. In univer-

1. Quotation marks in the original text.
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CHAPTER II <39

Concerning the Supreme Good.

I. Having in the former chapter premised a pretty full description of human
Nature and its several powers, we proceed to inquire into <the ends of
Goods and Evils, or> the Supreme Good or Evil{, and wherein the chief
Happiness of mankind consists}, with the proper plan of life in order to
obtain it.

We shall lightly pass over certain celebrated questions about the mutual
powers of the understanding and will over each other, which properly be-
long to Pneumaticks {or Metaphysicks}. We only suggest in passing, 1. That
what is wholly unknown cannot be the object of desire, and yet there are
certain natural propensities {or instincts in each species} toward certain ob-
jects or actions, as soon as it obtains any notion of them, and aversions to
their contraries. These the schoolmen call the firsz simple motions of Will.
When these are so strong as to call off the mind from any other objects it
may have been employed about, and surmount its sloth, {or any disposi-
tions to rest,} it raises also a desire of searching out the proper means <and
reasons> of obtaining the objects desired, and of discovering which of
them are most eligible: and when this point is settled, then, according to
the Stoicks, we are determined to execute these means, or there arises the
effectual purpose of action [that steddy purpose of action that Schoolmen
call effectual volition].! Many [Some] of the Peripateticks deny that the Will
is certainly determined to follow even the last practical <40> judgments,
tho’ it generally does so. They alledge that it has an inherent power, not-
withstanding any judgments or desires about the proper ends or means, of
determining it self to act or abstain; nay some add, that it can determine
it self to either of the contraries, to pursue good, or to pursue evil even
under that notion. Let Metaphysicians determine these points. This in gen-

1. See Synopsis 2.2.2, pp. 62—63.
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sum vero videtur, potestatem aliquam, vel imperium, improprieadmodum
tribui posse intellectui; cujus quippe munus solum est verum cernere: velle
autem, jubere, aut imperare, voluntatis.

Voluntatis in intellectum imperium non aliud est quam quod potest
quisque, [prout voluerit] [pro suo arbitrio], animum ad hanc vel illam par-
tem examinandam convertere; atque ubi summa non occurrit evidentia,
assensionem cohibere et amplius pronunciare. Representatis vero certis
indiciis, assensionem cohibere <44> nequit, aut contrariae inhaerere
sententiae; immo ubi speciosiora ab una parte occurruntargumenta, < pro>
voluntatis imperio nequit homo eam partem non existimare probabiliorem.
Atque haec hactenus.

II. Neque magis moramur in quaestionibus plurimis theoreticis, de gene-
ralibus boni finisque ideis, aut divisionibus; utpote facilibus, et ad pneu-
matologiam pertinentibus. Haec sunt in promptu axiomata. 1. Rerum aliae
propter se expetuntur; aliae quod aliis rebus comparandis inserviant; aliae
denique ob utrumque. 2. Omnia propter se expetita, vi quadam aut sensu
proximo, aut instinctu, et naturali quadam commendatione, nulla ratio-
cinatione praeeunte, nobis conciliantur. Rationis {enim} est, ea investigare
quorum ope res hujusmodi parari possint: aut, si {inter varios fines} con-
tentio quaedam aut comparatio fiat, [cernere qui] [quinam fines] sint max-
ime expetendi; quaeque iis assequendis optime inserviant. 3. Triplici sub
specie res nobis commendantur, jucundi, utilis, et honesti. Jucunda dicun-
tur, omnia quae sui causa quisquam expetit, ut aliqua voluptate fruatur;
rard tamen in hoc genere ponuntur sublimiores ex {rerum cognitione et}
virtute voluptates. Utilia sunt, quae propter alia, non propter se appetuntur.

Honesta sunt ipsae virtutes, quae sua propria specie ac dignitate animum
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eral seems true that we cannot properly ascribe any active <ruling> power
to the understanding, about our conduct in life. "Tis its business only to
discover Truth; whereas willing, ordering, commanding, purposing, are acts
of Will.2

The will again seems to have no other power over the wunderstanding
than this, that a man may as he wills turn his understanding to consider all
the evidence on either side, and where the highest evidence does not occur,
he can suspend any {peremptory} assent, and resolve upon a further hearing
of the cause. But wherever full, certain evidence appears, he cannotat plea-
sure withhold his assent, or assent to the other side. Nay where on oneside
he sees superior probabilities [better reasons], he cannot avoid judging that
side to be more probable.

I1. We also pass over some speculative questions about the general notions
of Good, and Final Causes or Ends, and their divisions; as they are easy
and belong to other sciences. These maxims seem evident. 1. The objects
of desire are pursued either ultimately for themselves, or as means to some-
thing further, or on both accounts. 2. Whatever is ultimately desirable is
either recommended by some immediate sense or some natural instinct or
impulse, <and approbation> prior to all reasoning. "Tis <41> the business
of reason to find out the means of obtaining what we desire: or if various
objects of desire interfere, to inquire which of them is of mostimportance
to happiness, and what the best means of obtaining such objects. 3. Things
are recommended to our pursuit, under one or other of these three forms
or notions, either as pleasant, profitable, or honourable. Under the notion
of pleasure are such things pursued in which we have only in view some
grateful sensation to ourselves; and yet moral writers seldom include under
this branch of pleasant, either the moral virtues, or the sciences and ingen-
ious arts. These things are called profitable which are desired as means of
somewhat further. The honourable are the several virtues {either intellectual
or moral,} which recommend themselves by their own peculiar dignity,

2. Here and in section II, second maxim, below, Hutcheson emphasizes that reason
or understanding does not have the power to determine us to action; this is aimed at his
rationalist adversaries. Compare Essay on Passions 2.2, pp. 30-31n., and [lustrations, 1,

pp. 219—20.
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<45> commovent. 4. Boni cujusvis ad vitam beatam momentum, pendet
ex ipsius et dignitate et diuturnitate [duratione]. In bonorum enim digni-
tate magna est varietas. Quae sensibus ejusdem generis percipiuntur, quales
sunt omnes {fer¢} voluptates corporis nobis cum beluis communes, eorum
digniora sunt quaeque majora et gratiora, quae et Zztensiora vulgo dicuntur.
Quae altioribus percipiuntur animi viribus, suam propriam habent digni-
tatem, quae proxime et per se elucet, omniumque ita movet comprobati-
onem, ut laudentur hi, beatique censeantur, recteque egisse, qui hisce de-
lectationibus omnem corporis posthabuerunt voluptatem. Quod de iis
cernere licet, qui artibus elegantioribus, doctrinae studiis, et praecipue ipsi
virtuti et officiis honestis, se totos dediderunt.

Naturae igitur sagaci et providae, hoc summum est bonum, “quod prop-
ter se expetendum est; quo referuntur fere omnia, ipsum vero nusquam;
quod summam habet dignitatem; quod stabile est, et vitam beatam potest
praestare.”?

III. In vita beata quaerenda, quae vel omnibus, vel plurimis et praecipuis,
debet esse bonis cumulata, monendum est, neminem omnis voluptatis
usum copiosissimum sibi posse polliceri, aut omnium malorum amoti-
onem. Ut fluxae sunt et instabiles res <46> humanae, ita omnis quae ex
rebus externis pendet voluptas est itidem incerta. Mutantur et intereunt
subinde res ipsae; mutabile est hominis ingenium; mutabilis et incerta ea
valitudo, quae ad voluptatem fruendam exigitur. Externa omnia, non in
nostra potestate, sed in fortunae posita esse videntur temeritate; aut verius,
divina reguntur providentia, quae nemini, quod ad res attinet externas, [ab
instabili et varii] [de stabili & inconcussa] cavit fortuna.

2. Quotation marks in Hutcheson’s text. Cf. Cicero, De finibus 3.21.15.
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{very different from the lower sorts of pleasures}. 4. The importance or
moment of any good toward our felicity depends on its dignity and du-
ration. There’s a great difference among the several sorts of good in point
of dignity. When we compare together the goods corresponding to senses
of the same order, such as those relating to the external senses [those plea-
sure of body that we have in common with beasts], the dignity is just the
intenseness of the pleasure in the sensation. But the objects of the superior
senses have their own peculiar excellence, {not to be compared with the
lower pleasures,} appearing of it self, and raising the desires of such asknow
them; so that we approve and praise, and count the persons happy, and wise
in their conduct, who despise all bodily pleasures in comparison with them.
"Tis thus we plainly judge of the man who prefers the joys <of refined arts,>
of knowledge, and of <42> virtue and virtuous action to all others, and
devotes himself entirely to themf{, in opposition to even the highest sensual
enjoyments}.’

To a rational being therefor who is indued with forethought these must
be the characters of his supreme Good: “It must be something ultimately
desirable to which most other things are referable <while it is not a means
to anything else>; which has the highest dignity, which is stable {or dura-
ble}, and sufficient to satisfy or make happy.”

I1I. In our enquiries after happiness, which must either consist in the full
enjoyment of all sorts of good, or at least in that of the principal sorts, we
must observe, that 'tis impossible for one to ensure to himself the full en-
joyment of all sorts of pleasure, and an immunity from all evil. According
to the uncertain fleeting nature of human affairs, all external enjoyments
must be uncertain. The objects themselves are perishable; and our own
tastes and relishes are changeable; our health of body on which many en-
joyments depend is very unstable: external objects depend not on our
power, but {as "tis commonly said}, are the Gifts of Fortune, or more prop-
erly, depend upon the Divine Providence, which has ensured no man in

the constant possession of them.

3. See System 1.7.[1], vol. 1, p. 117.
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Quid, quod et inter se pugnant ipsae voluptates; neque potest idem, om-
nibus simul conquirendis strenuam navare operam, aut conquisitis jucunde
frui: immo etiam, sublimiorum voluptatum dignitas istiusmodi consor-
tium aspernatur; earumque pulchritudo, {sensusque laetissimus} non
parum ex eo pendet, quod ob eas, humiliores plurimas omisimus et sprevi-
mus, labores etiam et aecrumnas forti animo pertulimus.

Quum igitur datum non sit bonis omnibus copiose frui, aut omnia ef-
fugere mala; inquirendum est deinceps, quae bona sint praecipua, maxi-
meque ad vitam beatam facientia? quaeque mala gravissima, vitaeque sta-
tum tranquillae maxime turbantia? Inter se comparanda sunt, igitur, ea
bona quae diversis hominum sensibus commendantur, eorumque et dig-
nitas spectanda, et {diuturnitas <47> sive} duratio. Malorum pariter com-
paranda inter se sunt genera, ut videamus quodnam sit extremum, aut

gravissimum.

IV. {Hic obiter monendum; quod quamquam Hieronymo Rhodio, aliisve
ejusdem sententiae patronis, largiundum sit, ipsam doloris omnis vacui-
tatem consecutionem afferre voluptatis cujusdam; atque statum hunc non
dolendi (adeo benigna est naturae nostrae conformatio) jucunditatem
quandam laectamve constantiam comitari; dummodo nulla interea cupi-
ditate aut metu mens agitetur; ita ut qui malo omni careat vere sitin bonis:
nobis tamen tot sensibus atque appetitibus actuosis a natura instructis, ea
indolentiae jucunditas haud quaquam satis est ad bene vivendum; quum
neque magna sit, neque homine dignissima, neque eum habeat ictum quo
pellat animum, ut inde petantur initia agendi. Aliis igitur bonis judicanda
est vita beata, quae sensu aliquo percipiuntur.}
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Need we also mention that there are many inconsistencies among the
several enjoyments, so that one cannot vigorously pursue or enjoy them all:
nay such is the dignity of the superior enjoyments, that they scorn such
conjunction with the lower; their beauty and highest joy arises from our
having despised and sacrificed <43> to them the lower pleasures, and even
resolutely exposed our selves to toils and distresses on their account.

Since then there’s no obtaining a full enjoyment of all sorts of good, or
avoiding of all evil, we must carefully enquire which sorts of good are the
most important to happiness, and what evils are the most grievous, and
most eversive of tranquillity and happiness. We must therefor compare to-
gether the several goods which affect the various senses, and that both in
respect to dignity and duration: and in like manner compare the several
evils to discover which of them are most grievous and destructive.*

IV. We may here transiently notice, that tho’ we grant to Hieronymus of
Rhodes, and some others of antiquity, that upon the mere removal of all
pain there naturally ensues a state in it self grateful and pleasant: and that
a stable sort of tranquillity and joy accompanies an intire immunity from
uneasy sensations, so kind is the constitution of our nature, provided the
mind is not disturbed by any keen desires or fears; so that their maxim is
true, that wherever there’s freedom from all evil there must be the possession
of some good: yet ’tis plain that beings endued with so many senses and
active appetites and desires, cannot be made happy by mere indolence.’
This pleasure is b